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INTRODUCTION

God, the soul, and immortality constitute, accord-
ing to general opinion, the great framework of re-
ligion. In an earlier book I have considered the
origin, the nature, the function, and the future of
the belief in what I have called * personal ” gods.
T'he present volume is a similar study of the belief
in personal immortality. Chapters one to four treat
of the origin, the nature, and the function of this
belief. They show in particular that two quite dif-
ferent conceptions of personal immortality have been
successively elaborated; and that the modern con-
ception is not a growth from the primary belief, but
an independent creation, differing radically from it
in point of origin, in nature, and in function.
Whereas the primary belief was forced upon men
irrespective of their wishes as an unavoidable inter-
pretation of certain patent facts (chiefly the ap-
parition of deceased persons in dreams and in vi-
sions), the modern belief was born of a desire for
the realization of ideals. The first came to point
to an exclusively wretched existence, and prompted
men merely to guard against the possible danger to
them arising from ghosts; the second contemplated
from the first endless continuation in a state of
vompleted or increased perfection, and incited the
iving to ceaseless efforts in order to make them-

nelves fit for that blessed consummation.
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The effort that has been made to justify at the
bar of reason the modern belief in immortality by
providing metaphysical proofs of it, is considered
in chapter five. From a survey of these “ proofs”
it is evident that the longer we strive to demonstrate
its truth, the more obvious becomes our failure, and
the more general the conviction that “ if immortality
cannot be disproved, neither can it be proved.” We
shall see that even firm believers in immortality have
had to come to this opinion.

Deductive reasoning having failed, an attempt
was then made to demonstrate personal immortality
by methods acceptable to science. This e:ff'ort——
mainly the work of the Society for Psychical Re-
search — 1s described and appraised in the last chap-
ter of Part 1. X

It would of course be most helpful, both to scien-
tific students of religion and to ministers of it, did
there exist definite information regarding the present
diffusion of cardinal religious beliefs among the civ-
ilized pations. Heretofore most divergent opinions
have prevailed; and it has been possible neither to
prove nor to refute them, since the statistics of be-
lief so far attempted have no actual statistical value
whatever. In Part II, the present status in the
United States of the beliefs in God and immortality
is shown as it appears from extensive statistical
inquiries in which the usual fatal defects of statistical
researches in the field of religious beliefs have been
avolded. These inquiries have yielded results of
considerable significance; and we are now for the
first time in a position to make certain definite state-

ments, valid for entire groups of influential persons,
vi )
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namely, college students, physical scientists, biol-
ogists, historians, sociologists and economists, and
psychologists. We have been able not only to com-
pare these groups with each other but also, among
the students, the lower classes with the higher ; and,
among the other groups, the more eminent persons
with the less eminent. It appears, with incontro-
vertible evidence, that in each group the more dis-
tinguished fraction includes by far the smaller
number of believers. This, taken in connection with
a study of the factors of belief, leads to important
conclusions regarding the causes -of disbelief. I
hope that despite the widespread and, I must admit,
on the whole justifiable distrust of statistics of belief,
no reader will pass a summary judgment upon mine
until he has examined them with some care.

The numerous and extraordinarily varied com-
ments made by those who answered the author’s ques-
tionnaire, as well as by those who refused to answer
it, provide data of especial value for the psychology
of belief and also for an understanding of the present
situation of the Christian religion. Not only in
Part II, but throughout the book, I have cited
typical, concrete instances in profusion. By thus
following a practice common in descriptive sciences,
I have, I trust, kept close to reality and avoided the
theoretical and empty character from which so many
works on religion suffer.

In a third and last part are presented certain
facts and considerations bearing upon the present
utility of the beliefs in a personal God and in im-
mortality, from which it appears that, so far at least
as the United States and other equally civilized

il
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countries are concerned, the enormous practical im-
portance customarily ascribed to these beliefs no
longer corresponds to reality. Since the study of
origins and motives shows that the attribut'es which
make gods and life after death precious to mankind
are derived from social experience, it is eyident that
the loss of these beliefs would involve the loss not of
anything essential, but only of a particular method
(that of the present religions) of maintaining and
increasing among men certain values created and dis-
covered in social intercourse. What the real losses
would be, and whether they might be compensated
or even turned to gain, constitute the chief topies of
this concluding section. .

It is often urged that studies of origins and mo-
tives do not yield information bearing upon the
probable truth of beliefs. This opinion should be
corrected. When the methods of philosophy are im-
potent to determine * truth,” our only recourse is
to a verification by experience, as in the case of
scientific hypotheses, and to a study of origins and
motives.
ance with the origin of a belief, together with a
knowledge of its inherent difficulties, bring down to
a vanishing point the probability of its truth.

A word of explanation is probably necessary in
order to prevent misunderstanding of the scope of
this study. My investigation of immortality bears
upon  personal immortality ” only. I take t‘his
term in its ordinary acceptation, i. e., as meaning
a continuation after death (with or without body)

viii
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of the consciousness of personal identity. Similarly,
I am concerned, as in my earlier book, only with
that conception of the divine which I have qualified
by the term ¢ personal.” My purpose does not |
oblige me to define the meaning I attach to that
difficult woyd when applied to gods, further than to
say that it designates beings with whom can be main-
tained the relations implied in all the historical re-
ligions in which a God or gods are worshiped, i. e.,
direct intellectual and affective relations. A per-
sonal God as here understood is therefore not neces-
sarily an anthropomorphic, but certainly an ans
thropopathic being.

Few words are used in as wide and ill-defined a
meaning as “ god,” for few are willing to forego the
prestigeous advantage belonging to its use; and so
it has come to pass that a term owing its primary .
and dominant meaning to its connection with histor-
ical religions has come to be used in a second mean-
ing precluding attributes essential to the gods of
the historical religions. The conception of Ulti-
mate Reality as it is found in the philosophy of
Absolute Idealism, and by it called God, is no more
adequate to the expectations of any existing form of
worship than the alchemist’s conception of matter
is adequate to the work of modern science.! The

1 That the gods of metaphysics are not the gods of religion, is
clearly acknowledged by Arthur Balfour in his last book (The-
igm and Humanism, Gifford Lectures for 1914, page 35, 36). I
quote: “It is the God according to religion, and not the God
according to metaphysics, whose being I wish to prove. . ..
When I speak of God, I mean something other than an Identity
wherein all differences vanish, or a Unity which includes but
does not transcend the differences which it somehow holds in

ix
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confusion of these two meanings should not bf? tol-
erated, not even though it should prove impra.ctlcable
to limit the use of “ god ” to its original significance.
That this confusion is in fact tolerated, and even,
it seems, encouraged, is not due only to the !ack f>f
a sufficiently clear realization of the essenfslal ?llf-
ference existing between the gods of the hlst01‘10fﬂ
religions and the “gods” of metaphysi.cs, but m
‘an equal measure perhaps to an unwillingness to
admit an unwelcome truth. There are .devoted
Christians who apparently prefer living in intellec-
tual dishonesty to recognizing that the G(_)d whom
they worship has no existence in their phllOSOPhy'
It hardly need be said here that the abandonm‘?nt
of the belief in a personal God and in personal im-
mortality, though it involved the disappearance of
the existing religions, need not bring to an er.ld re-
ligious life. Religion is not to be identified with its
present forms. The faith of the ancient Hebl‘e.WS,
which looked only to the continuation of the nation,
refutes sufficiently the opinion according to which
the immortal individual soul is a tenet nccess.ary to
all religions. While original Buddhism, which df-
L mies the existence of a personal God, and Comtfz ]
Religion of Humanity, which includes among its
articles of faith neither personal God mor, soul,
solution. I mean a God whom men can love, a God to whom
men can pray, who takes sides, who has purposes_and.pl‘;ff}ll‘-
ences, whose attributes, however conceived, leave unimpaired the

possibility of a personal relation between Himself and those
d reated.” )
WhFog:' Ia;lt:]ehni(s)ncstration of the correctness of this dist.inctlonl,{ Si;
chapter X1, especially pages 245 to 254, of _my earlier ‘boo :md
Psychological Study of Religion; Its Origin, Function,
Future.
X
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demonstrate the possible independence of religion
from the belief in a personal God. The sources of
the religious life, its fundamental realities, lie deeper
than the conceptual forms in which they find ex-
pression.

To regard this book as merely destructive in its
results, because no sufficient ground has been found
for belief in immortality, and because the statistics
presented demonstrate an alienation from beliefs
present in all the historical religions (Comtism and
original Buddhism excepted) and provide reasons
for anticipating a continuous decrease of these be-
liefs, would be to overlook its essential results,
namely, the analysis both of the fundamental motives
and of the secondary causes which have led to the
formation of the primary belief in immortality, to
its subsequent displacement by the modern belief,
and which at the present time prompt many of those
most sensitive to moral values to seek elsewhere than
in the continuation of the identity of the Ego the
satisfaction of spiritual needs.
deeper sources from which spring the varied forms
of our religious life, even when this involves laying
bare the uncertainty or inadequacy of old and widely
nccepted convictions, cannot with justice be char-
neterized as a destructive performance. Rather
should it be regarded, from a practical point of view,
ns tending to accomplish a threefold good: the de- |
liverance of man from a devitalizing fear of imag-
inary disastrous consequences that are to attend the
loss of these beliefs; his inspiration with renewed
confidence in the reliability of the forces by which

x1
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he feels himself urged onward, however igr'lorant' of
their nature he may otherwise be; and. his e_nrlch—
ment with information useful for the wise guxdal‘lce
of his efforts at reconstruction when reconstruction
ared imperative,
shall have appe e
Parts IT and III may be read indep?nde'ntly ?f
Part I, but the full weight of the investigation will =Pyt

itted the first part.
not be felt by those who have omitte P THE TWO CONCEPTIONS OF IMMORTALITY-

I take pleasure in acknowledging here the valuable ;I&‘(I;I'II::}EIIEI(S)gIIgSIN i’\‘ T)Hfé% IX;‘ I:I‘FEE\II{II:I’?TE",I‘DC;E?\I}:
i ived f Miss Edith Orlady in the e : 5
assistance received from ONSTRATION OF THE TRUTH OF THE MOD-

preparation of this book. ERN CONCEPTION

I THE CHARACTERISTICS OF THE PRIMARY
BELIEF 1IN CONTINUATION AFTER
DEATH.............I

When did the belief in primary continua-
tion appear? — The savage’s idea of soul and
ghost — The survival after death and im-
mortality — The life of ghosts and their rela-
tion with the living; the primary paradise —
Explanation of the fear of ghosts and of the
evil character usually ascribed to them —
Conditions of admission to the other world
and the relation of morality to continuation
after death—MoraIity and religion.

II THE ORIGIN OF THE GHOST-IDEA, AND
THE DIFFERENTIATION OF THE GHOST
FROM THE souL . . . s B B e in

I. The origin of the ghost-idea — Mem-
ory-images exteriorized under the influence
of emotion — The * sense of presence ”—
Dreams — Visions — The natural endless-

ness of man — The influence of death —
xii xiii
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CRITICAL INTRODUCTORY REMARKS UPON
RECENT SYMPOSIA AND STATISTICAL
INVESTIGATIONS

In the present status of religion and of phi-
losophy, there is only one fundamentally significant
classification of the various conceptions of God.

On the one side must be placed the conceptions that

are consistent with the means of worship common

to all the religions, original Buddhism and Comtism
excepted ; on the other, those that are not. ‘Every,—
book of worship at present in use implies a Being in
direct affective and intellectual relation with his
worshipers; a Being, therefore, endowed with will, |
feeling, and intelligence. The surrender of that '
conception would mean either the disappearance or
the radical transformation of practically all the re-
ligions known to history.

Who would recognize the Christian religion, either
Protestant or Roman Catholic, were all traces of
direct communication with the Divinity now indi-
cated in its liturgies to be removed? 'The Christian
God and the unknowable First Cause of Spencer, or
the impassible Absolute of most contemporary
philosophers, are essentially different conceptions |
which can be used interchangeably neither in religion |)
nor in philosophy.!

1 See the preface of this book for some remarks concerning
the meanings of the term “ God.”
173




174 GOD AND IMMORTALITY

I have called those beings who hold the direct
personal relations with man characteristic of the
worship of the historical religions, ¢ personal gods.”
It is with gods of that description only that we are
concerned in this volume.

The expression “ personal immortality” 1is
usually understood to mean the continuation after
death of the conscious individual and implies the
continuation of the sense of one’s identity. Any
conception which does not include this sense of iden-
tity is not the one intended here.?

The beliefs in a personal God and in personal
immortality are regarded as cardinal tenets of
Christianity, and, many would hold, of every pos-
sible religion. Yet, in the absence of any reliable
knowledge, the widest divergence of opinion exists
regarding their prevalence in Christian countries.
Pulpit orators assert, for instance, that scientists
and philosophers, with few exceptions, share with
them the * fundamentals” of the Christian faith.
On the other hand, * free thinkers > declare that no
man of science can accept the Christian beliefs ; and
that, as to the clergy, they are mostly dissemblers.
One of my correspondents, a chemist, adds to a
declaration of belief in ‘God and immortality, “ You

will find that 90 per cent. of the chemists of thisg_

country believe as I do.” But another chemist, a
disbeliever, informs me that no more than 40 per
cent. of his brother chemists accept these two be-
liefs. If men of science accustomed to accuracy in

2 TFor the sake of brevity, I shall in the sequel omit usually

the adjective “personal,” both with reference to God and to
immortality.
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the gathering and weighing of evidence, diverge to
that extent when speaking of their own profession,
what reliance can be placed upon the opinion of those
who lack those advantages?

Although valuable statistics on almost every pos-
sible subject have been compiled, none really signifi-
cant have been attempted regarding the beliefs in
which we are interested. Is it because there would
be no gain in definite knowledge? Who would ven-
ture that assertion? It is rather the old desire to
protect “ holy things ” from too close scrutiny, and
also the more or less unconscious antagonism of those
interested in the maintenance of the status quo in
religion that have stood in the way of those who
might have been disposed to face the difficulties of a
statistical investigation of religious convictions.

It has seemed to me desirable on general theoreti-
cal ground, as well as for reasons of practical im-
portance to religion, to add to the study of the ori-
gins of the beliefs in immortality presented in this
book, and to the study of the origins of gods set
forth in a preceding volume, a statistical and psy-
chological inquiry into the present status of these
beliefs among us. Studies of origin, when not
brought into comparison with present conditions,
lose much of their import. If a knowledge of the
past is necessary to a full understanding of the

'~ present, acquaintance with the living present is no

less indispensable to a complete understanding of
the past.

Limited in its scope as it is, the present research
will, nevertheless, I hope, be found worthy of atten-
tion not only by the students of religion, but also by
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those interested in the possibilities of the statistical
method. The sociologist speaks freely of develop-
ment and of progress, but he has measured only
material changes. He may state with sufficient pre-
cision changes in the wealth of a nation and in
church membership; but he cannot express definitely
the alterations that have taken place in the con-
ceptions and convictions of men. For instance,
there exists no information that would make possi-
ble & reliable statistical comparison of the religious
ideas and beliefs of the Europe of the beginning of
the last century with those of the present. And
yet, changes in conceptions and convictions are more
indicative than wealth of profound social transforma-
tions. Statistics of belief, similarly computed at
different periods, would provide a measure of some
of the changes that take place in the moral life of
a given population. The influence upon religious
beliefs of general intellectual ability and of knowl-
edge of definite kinds could also be ascertained, did
we but possess statistics established separately for
groups of men differing in these respects. Recent
researches have shown that problems seemingly as
difficult can be solved by the statistical method.?

To religion itself, the significance of an exact
knowledge of the present trend of fundamental be-
liefs could not easily be overstated. It is necessary
to religious progress that what passes in the souls
of our contemporaries should come to light; for, in

31 allude to the work of James McKeen Cattell, Karl Pear-
son, Edward Thorndike, Dr, James Woods, and others, on

heredity and on the conditions productive of insanity, of
genius, of high intellectual ability, etc.

THE STATISTICS 1

prder to fulfill effectively their mission, religious
feachers must know the needs of men, their hope'zs,
heliefs, and unbeliefs. It is, furthermore, essen.tlal
to intellectual and moral advance that the beliefs
that come into existence should have free play.
Antagonistic beliefs must have the cha:nce of prov-
ing their worth in open contest. In this way, scien-
tific theories are tested; and in this way also rehgloqs
and ethical conceptions should be tried. BLTt a fair
struggle cannot take place when people are d1ssuade.d
from seeking knowledge, or when knowledge 1is
hidden.

A few years ago I began, at first -ra!:her tenta-
tively, an attempt to determine scientifically the
presence in particular classes of persons, o.f t}.le be-
liefs in God and immortality. In the earlier mves-
tigations, I aimed at the same time at se?uring in-
formation as intimate as possible on certain aspects
of religious life. , The groups chosen for study were
American students, scientists, historians, soc10¥o—
gists, psychologists, and philosophcjrs. The choice
of these groups was determined chiefly by the fact
that these men, because of their intelligence, habits of
reflection, and knowledge, may be regarded as in the

ably the public opinion of to-morrow. 1 was also at-
tracted to these classes by the possibility they af-
forded of correlating belief and unbelief with the
kind of knowledge, possessed by the believe_r or un-
believer, and with the possession of certain traits
upon which depend success in intellectual a.n(% other
pursuits. The existence of authoritative lists of
the persons belonging to these several groups was

/

vanguard of progress; their opinions represent prob- I T
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also a circumstance of considerable advantage to me.

Before presenting the results secured, I should like
to offer some critical comments on the kind of sta-
tistical inquiries and the symposia which have so far
taken the place of scientific statistics.

Critical Remarks upon Recent Symposia and Sta-
tistical Investigations.—The past fifteen years have
scen the publication of many symposia and statistical
inquiries on God and immortality.* Most of the
symposia are mere collections of edifying testi-
monies possessing no statistical value whatsoever.
Nearly all of them produce upon the average reader
the impression of a more or less universal acceptance
of the beliefs in behalf of which they speak. Pub-
lish two hundred attestations of a particular opinion
upon any question, gathered from among a popula-
tion of one million persons, and the great majority
of the readers will not be able to resist the belief that
that opinion is the dominant one in the popula-
tion to which these two hundred persons belong.
Whereas it is theoretically possible that every one of
the 999,800 silent ones hold another opinion.

4 Clara Spal.ding Ellis: What's Next? Or Shall a Man Live
Again? Richard G. Badger; Boston.

Robert J. Thompson: The Proof of Life after Death; A
Twentieth Century Symposium: Chicago, 1902.

E. D. Adams: This Life and the Newt; Impressions and

Thoughts of Notable Men and Women from Plato to Ruskin:
London; 1902.

Samuel J. Barrows: Science and Immortality; The Christian
Register Symposium Revised and Enlarged: Boston; Geo. H.
Ellis; 1887.

Arthur H. Tabrum: Religious Beliefs of Scientists; A Reply
to a Challenge by the Rationalistic Press Association of Great
Britain: Hunter and Longhurst; London; 1913 (140 letters
from English scientists).
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What, for instance, is the signiﬁcz}nce of the two
undred testimonies of Christian belief ga.thered by
lara Spalding Ellis — the largest collection of the
ind with which I am acquaintcd_? Two hundred
vices belonging to several gener.atlons .oi." people of
any nationalities, is one voice in a million. They
belong, it is true, to the upper classes. Let us }.?ay,
then, that they represent one person in ten thou-
wand; or even, if you please, one In one thousand.
What are the opinions of the nine hundred and
ninety-nine others? - -
To such illusion produced by symposia 1s usually
ndded deception——unintentional, to be 'sure—.of
considerable importance. Because of msuf'ﬁment
definition of the terms upon which the meaning of
the testimonies turns, the testifiers are underst(.)od
to support opinions which frequently are not the}rs.
A recent volume entitled Religiou‘s: Beliefs qf Scien-
#ists provides a notable illustration of this. 'Ijhe
book is an attempt ¢ to ascertain the t.ruth or falsity
of certain assertions made by Fre(?t}.nnkers and Ag-
nostics, and other opponents of religion.” Here arc
two of these assertions: It is extremely doubtful
whether any scientist or philosopher really holds Fhe
doctrine of a personal God”; “.Beyor.ld al_l q.uestlon
the higher culture of America is rationalistic from
New York to California.” Thes.e are reckless as-
sertions, but our present concern 1s with the attempt
of the author of the book ment%o'ned to prove them
false, and not with their reliability. Hc. z.a.ddressed
to a number of scientists, nearly all British, these

two questions:
“Iqs there any real conflict between the facts of
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science and the fundamentals
[13 3 =

: Has it been your experience to
irreligious and anti-Christian?

The one hundred and forty scientists who answercd

are nearly all men past middle life, many are very
old, and quite a number are now dead. They do not
therefore represent the beljefs of the rising, but of
the passi.ng generation of English men of s:i,ence.

Th.e significance of this inquiry turns upon the

meaning attached to the expression “the funda
ment.als of Christianity.” The author does not de-
fine it; he does not even ask his correspondents to
say what meaning they ascribe to that expression.
As a matter of fact, very few have thought it neces-
sary to be explicit. When they affirm, of themselves
or of others, a « deeply religious ” disposition on;
very properly wonders whether to understand a,cces—
sibility to awe and reverence, which, we are told on
every hand are “the fundamental religious emo-
tions **; or whether to suppose that, in addition to
these emotions shared by all pagans with Christians
f:hese persons hold as essential to salvation a belief’
in the Apostles’ and Nicean creeds.

That great men of science should have been con-
tent to express themselves in terms so absurdly in-
: fief.imte, would be incredible if one did not know that

it Is still a widespread habit not to think about re-
ligion; and that, should you have transgressed this
I‘lfle, you are expected to hold your peace,
with so mich discretion that the sway of
you now disbelieve may remain unshaken.

=il am not able to write you at length,” says Lord
Rayleigh, “but I may say that in my opinion true

or to speak
the tenets

of Christianity? ™
find men of science
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cicnce and true Religion neither are, nor could be
posed.” Sir William Ramsey, James Ward, and
ozens of others, write just as unexplicitly. The
ormer hold that ¢ between the essential truth of
‘hristianity and the established facts of Science
cre is no real antagonism ”; and the latter is of
the opinion that * there is not and never can be any
opposition between Science and Religion, any more
than there can be any between Grammar and Re-
ligion.” But neither of these men says what he
means by “ religion,” or by the “ essential truth of
Christianity »; and yet it is well known that the wid-
est divergences of views exist regarding the truths
essential to Christianity.

The distinguished psychologist, Professor G. F.
Stout, is an exception to the rule. He knows that in
answering the queries of Mr. Tabrum, the meaning of
“ essentials of Christianity ” must be explicitly stated
under penalty of utter confusion. He writes, “I
should also agree in a sense that there is no antago-
nism between the established facts of Science and the
fundamental teachings of Christianity, but I should
define ¢ fundamental teachings of Christianity’ as
those elements of Christian doctrine which have given
. Christianity its influence for good in the world.
What are these?” and here he stops. Professor
Stout’s published writings warrant, it appears to me,
the statement that the influence he acknowledges is
essentially independent of inspiration, revelation, the
divinity 3 of Christ, and even of the existence of a
51 use these words in their historical, doctrinal meaning,

not in the sense which would make every man “inspired” and
“ divine.”
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b'enevolent God who hears and may answer man’s de-
sires and supplications. Nevertheless, the majority
of the readers of that book will probably put Pro-
fessor Stout on Tabrum’s side of the controversy.

This book, worthless to one desiring to know what
English scientists really believe, is useful as a dem-
onstration of the ambiguities tolerated in religious
matters, not only by the muddle headed and igno-
rant, but even by acute minds trained in the accurate
methods of science. |

With one exception, the researches in statistical
form upon Immortality and other religious beliefs ®
are completely meaningless when considered as sta-
tls.tlc§. One of these will serve the purpose of
bringing out the essential conditions to be fulfilled
by a valid statistical inquiry in this field.

In The Religion of One Hundred and Twenty-Six
C.olle_ge Students are to be found tables purporti.ng to
give }nformation upon the number of students of a
certain college who pray, attend church, believe in
1mmort'ality, and upon other related topics. Tt ap-
pears, in particular, that one hundred students pray
and that twenty-six do not. We knew already that

8 F. C. S. Schiller: i ;

Q}lestionnaire regzrdin;‘h(;{l?xillz:ersseziirtnh:n?I;l:rltc:naB;‘“a:t?l};:

Life,” Proc. 'of the Soc. for Psychical Research; Part 49;

.1904. Vo]: XVIII; pages 416-450, Reproduced in su.bstancé

1111\;‘{3;:1111'::;:;:fﬁ?:r:]onﬂ;’f\}/facmill?n; 1903. ]

Twenty-six College Studenfs ”I:{e.lflgleg':,alof)folgzli;?ol:;dl;fyczgg

0 YV g

Religious I?.s‘j/nh;)logy; 6191;];16{./'0;?1 ‘;T’m;lgg;h?:‘;’l ekt np

Colin A. Scott: “OQld Age and Death”: 4 7
B e : American Journal
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many American students pray; what more do we
know now? Nothing more, since we are left in the
dark concerning over two-thirds (274) of the stu-
dents who received the questions and left them un-
answered. Should these be dominantly non-praying
persons, the religious status of the college would be
altogether different from what the incomplete statis-
tics offered us seem to indicate. The facts gathered
have no statistical value whatsoever. In order to be
valid, a statistical investigation must include every
member or nearly every member of the whole group
under study, or of a definite and not too small frac-
tion of it. In the latter case, the selection must be
‘according to chance.

7The exception to which I referred above, is the inquiry
of the American Branch of the Society for Psychical Re-
search. Even that investigation is not free from objection
since the Questionnaire was “ quite random and unsystematic,”
and since it was answered by much less than one third of
those to whom it was addressed directly or through its pub-
lication in various journals. As it was circulated chiefly
by the members of the Society for Psychical Research and
in spiritualistic circles (several spiritualistic journals re-
printed the questions), the reported number of Dbelievers is
obviously unduly large. This, Dr. Schiller himself admits.
"The investigation is nevertheless very far from worthless;
the methodological defect influences, in fact, only the results
secured by the first question (Would you prefer to live after
death or not?). The five other questions are addressed to
those who have answered the first. Now, all, or nearly all
of those who answered the first answered also the last five
questions. Thus, while this inquiry contributes nothing
definite to the general statistics of belief in immortality, it
provides valid statistical information upon the persons who
answered its first question. In addition, it offers a rich ma-
terial on the psychology of belief. As the only results pub-
lished so far refer to the fourth and sixth questions, this is
not the place to speak of them.
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Dr. Schiller, who prepared the report alluded to, is not
to be held' responsible for the conduct of the investigation.
The Questionnaire (see below) was issued from the United

States by Dr. Richard Hodgson, at the ti
s B gson, e time Secretary of

INQUIRY INTO HUMAN SENTIMENT WITH REGARD TO A
FUTURE LIFE

I. Would you prefer (2) to live after “death”

not?

II. (a) If 1. (a), do you desire a future life whatever
the conditions might be?

(b) If not, what would have to be its character to
make the prospect seem tolerable? Would you, e. g,
b.e content with a life more or less like your present
life?

(¢) Can you say what elements in life if

any) are
felt by you to call for its perpetuity?( o

Can you state why you feel in this way,
questions I. and II.?

Do you Now feel the question of a future life to be
of urgent importance to your mental comfort?

V. Have your feelings on questions I., IT. and IV, under-

gone change? 1If so, when and in what ways?

VI. (@) Would you like to know for certain about the

future life, or (b) would you pref i
Batiry 31 Ans you prefer to leave it a

or (b)

II1.
as regards

1v.

CHAPTER VII

INVESTIGATION A: THE BELIEF IN GOD
AMONG AMERICAN COLLEGE STUDENTS

If fifty years ago American students had been
asked to formulate their beliefs, I surmise that they
would have answered, with uniformity and assurance,
in the terms of the Catechisms then in use. They
would have affirmed, for instance, a belief in the one
true God, Creator of heaven and earth, in whom
dwell three persons of one substance, the Father, the
Son, and the Holy Ghost. How 1s it to-day? Offi-
cial creeds and articles of faith have remained sub-
stantially unchanged, and the clergy are still ex-
pected to teach the tenets of their religion. What
is the faith of the “ flower of the rising generation »?
A few years ago I drew up four questions, and suc-
ceeded in having them answered by all the students
of a number of classes belonging to non-technical de-
partments of nine colleges of high rank, and by two
classes (seventy-eight answers) of a normal school.
Nearly one thousand answers were received, 97 per
cent. of which are from students betweer eighteen
and twenty years of age. This number of answers
is small, yet their significance is considerable. With
obvious limitations, they provide reliable informa-
tion as to the state of mind of students in non-tech-

nical college departments regarding the Christian
185
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conception of God. These data have special value
because every student in the class when the question-
naire was distributed, answered.!

1. TYPICAL ANSWERS, IN EXTENSO

Before presenting the results of this inquiry n;
statistical form, I shall quote in extenso a nur1.1b§rt}(:
typical answers 2 with the purpose of illustrating : (i
diverse points of views and the temper of these stu

1 The Questionnaire (see below) was distributed in the class
room by the instructor in psychology, or, less frequently, in
philosophy, who had been directed to read to the class the
remarks printed as introduction to the questions, and warned
against discussing them. The students were then allowed the
remainder of the class-period to formulate their answers. In
order to encourage complete freedom of expression, signa-
tures were not requested.

Nine hundred and twenty-seven answers were received (289
from men and 638 from women) from nine colleges and 78
from one normal school. The tabulation was already com-
pleted when it occurred to me that for the sake of greater
homogeneity the answers from the normal school had better
been omitted. They include a larger proportion of believers
than the others. I secured the services of instructors in psy-
chology and philosophy merely because of my acquaintance
with them, and of their interest in the investigation which
should not, however, be thought to reflect in a special way
their teaching, for the student§ were all in their first year
of psychology or philosophy, and nearly all of them in their
first semester. Any one familiar with what is taught in the
first semester of an elementary course in these branches will
know that the opinion of the students on the subject of this
investigation is not likely to have been directly affected by
their professors. Their ingenuousness with regard to any
philosophical knowledge appears to me demonstrated by the
papers themselves. Should further doubts remain concerning
this point, they will be removed by-the outcome of Investiga-
tion B, in which every student of one college took part, and
which is in substantial agreement with the result of Investi-
gation A.

A wider and more accurate representative value might be
claimed for this inquiry if each participating college were
represented in it by a number of answers proportional to the
number of its students. Interesting additional knowledge
would have been gained if the colleges had been classified
according to their academic standards and religious interests,
and the answers from each had been correlated with these
features. Again, information of considerable importance

would have been secured if entering classe(s1 cmtlllld hai,:rlt;:luli):ieer;
i other
red with senior classes. These an 4
(;)::1{)(: be well worth the trouble they wouldﬂ::ntall., tbu; ttl;zy
i icable only when the existin -
will T fear become practicab ) e 3
iti iv t active, to e sear
jtional opposition, passive wht'zn not a ( :
?:):Odeﬁnit‘:ep inforrr’mtion regarding religious beliefs has con
i bly weakened. | i R
Md'ftl'-a t}f; scope of this investigation 18 narro(;\, ltcl'ic ;gt
I i y ke it broader. €l -
ough lack of desire on my part to ma br
::sz;.ncgs imposed narrow limitations as a condition of success.

QUESTIONNAIRE UPON THE BELIEF IN GODh .
The purpose of the following ques]tior{:/ iskto ﬁn‘geﬁuznw;'u gh
i ing God. e know
are your real beliefs concerning A e Mg &
hat people are supposed to believe, R
;’o:-ltun};tvpof finding out what they ac.tually bellt.zx €. W
Not what one should or would like to balwye, U
one really Delieves, is asked for in these_ questions. o
Be as clear and definite as you can be wll)thout go)l,r;‘gl c(;}mmt
ecause
the truth, but do not refuse to answer ¢
: i i lack of definiteness
otherwise than indefinite. .The very
li)se a fact well worth ascertaining. 'I(;he. ar(l]swers need not be
i the approximate age is desired. .
Slglne;i),ob;otu tl::inkpgf God as a personal or impersonal bemg(f;
9‘ What difference do you make between a personal an

.y
{
l
g\

i nal being? d
an3mll)peeszsr(;be as f{\;xlly as you can how, under what image,

or images, you think of God. Distinguish }3ere betwe:n !:rh:;
in your description js for you merely an image, a form.
h. and what is the reality. ]
szec\\;hat difference would the non-existence of God make
in your daily life? 3
i I s o S P
reviati y ublished here
2 Excent for abbreviations, these answers are€ p h
as fl:l:,;epwere written. The numbers designate the questions

to which the quotations refer.
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dents. With one exception, every quotation is rep
resentative of a large number of others of the same
type, if not of the same quality. No student of
human nature will complain of the number of thesc
documents. He will rather find a keen interest in
observing the amazingly different ways in which
persons in similar situations think and feel. Fre-
quently they occupy opposite positions on questions
declared by the Christian church to be matters of
salvation or damnation. And yet, these young peo-
ple are receiving the same teaching, they work and
play together; and, for the most part, do not give
any indication in their conduct of these alleged life-
and-death differences.

The reader interested in religious education should
find the following pages particularly enlightening.
Vigorous efforts are being made in the United States
to standardize educational methods, and protests in-
spired by the danger of uniformity have already been
heard. This investigation will show that religion
1s running an opposite danger. Stupendous igno-
rance is the price paid by our youth for the absence
of teaching and guidance. The situation cannot be
improved until traditional and no longer teachable
beliefs have been replaced in the confidence of public
opinion by others in agreement with modern knowl-
edge.

It will be observed that an opportunity was given
the respondents to define the meaning they ascribed
to the term * personal ” as applied to God. This
seemed wiser than for me to provide a definition.
Their efforts to define that expression are most sug-
gestive.
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I should perhaps add, by way of partial explana-
Von of the intellectual naiveté and other defects of

‘geveral of these answers, that the writers were given

little more than a half hour during which to produ(fe
gomething like photographs of the conte.n’f of their
mind with regard to one of the most difficult sub-

jects possible.

1. A woman, age 19.—1 begin with the naive and
rather commonplace statement of a person who feels
keenly the need for affection and moral support.

«1. God is a very personal being be.cause he a.l-
ways listens and answers, and is . . . interested m
Ve 3. Under no image or images do I think. of God.
He exists everywhere, was heard as a ¢ s.txll, smi.xll
voice,” and seen as a dove, but I do not t}-lmk .of him
as such. Except as he was revealed in his som,
Jesus Christ, I have no image of God in my mind.
.. . T know he is not like anything T have ever seen.
How do I think of God? As a spirit, infinite, eter-
nal, and unchangeable; in him dwell wisdom, power,
holiness, justice, goodness, and truth. I think of
God as the maker of this whole world, of every man,
woman, and child in it. He knows the past, pres?nt,
and future. I think of him as the ruler of the lives

of each of us. And out of his inexhaustible‘ love, he
is deeply interested in every person on this e{u'_th.
Therefore we can pray to him, asking and receiving
what is good for us. Heis like a human father, but
d‘v“‘“:.' If T did not believe that there is a God‘, if ‘this
life was all (for the belief in God brings with it a
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belief in a world to come), I think my life would be
a very.unhappy one. In that case one might as
well enjoy himself as much as possible here. . . . I
certainly would do what pleases me most.

-“ It would be almost unbearable to part from one’s
friends if one did not hope ever to see them again.”

II.. 4 woman, sophomore, very different from the
one just quoted.

/ “1. I do not believe in God. (This, of course,

'pr(‘a‘vents my answering the first three questions.)
4. I can remember when I gave up my last at-
\ jcempt to believe in God. The only difference I felt
|in my daily life when I gave up the belief was that I
| '.felt a greater sense of responsibility for my own con-
E iduct. I also felt more independent. I have not
\ been able to s?lake off a slight feeling of contempt for
 the narrow bigotry and superstition of conventional

'-‘beli.efs which most people accept without allowing
their reason to act.”

) .III. A woman, junior.fThe poetical, richly sen-
51jclve nature of this person makes a strong contrast
with the hard self-reliance of the preceding one.

1. I think of God as a personal being.

“ 2. The difference between a personal and an im-
personal God to me is that a ¢ personal God’ is in-
terested in each human being , . . whereas an im-
.personfll being ’ is a ruling law that sets the world
in motion and allows natural forces once created to
?perate, with indifference on his part. The difference
is, I think, that of a God who feels (though I suppose
not with such violence as to disturb his perfect‘ con-
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trol) as contrasted with a God who knows no emotion,
but is all reason and power.

“ 3, My conception of God, that is, the image I
form of him, changes. Most of the time he is to me
the spirit of life in the out-of-door world and then the
feeling I have of him is of some strong force pushing
up from the ground or in motion of some sort, very -
free and pure and joyous. I don’t think I embody
his force; I merely conceive of it as the spirit within
the trees, grass, or what not, and in people the active
impelling force that produces some special act of
strength or beauty. God at such times is the lifting
power of things, yet even then he is personal, a dis-
embodied joy is the nearest I have ever gotten to a
definition of him. At other times, when I am indoors,
and cannot get into the buoyancy of this conception
of God, when imagination is dull or I am depressed, I
think of God in the image of a vast and understand-
ing face, a face that is undefined except in the gen-
eral impression of august might and sympathy.
This is to me merely a symbol which I never think of
as real. It comes as the consequence of human limi-
tations and I take it as an expression of the sluggish-
ness of my mind. At times when the visual sensc
is not. keenly alive, God means to me a voice, the
voices heard in plant life, and then it is still a mani-
festation of a personal being but I cannot conceive
of him further.

« 4. The diffcrence in the actual doings of daily
life would be immaterial, and the relations between
me and human beings would remain the same, be-
cause the humanitarian motive seems stronger than
the divine. The difference would come in the lack of
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final purpose seen in life, an exchange from optimism
to pessimism, and more immediately there would be a
great difference in my feeling for nature since now
my views are touched with Pantheism.”

1V. 4 woman, junior.—In nothing do these stu-
. dents differ more than in their opinion of the effect
the loss of belief in a personal God would have upon
their daily life. Number III thinks that it would
not alter her relations with her fellowmen ; number I,
on the contrary, says she would pursue her own en-
joyment and nothing else. She also thinks that
the disappearance of God would involve annihilation
at death, and that seems to her unbearable. Num-
ber IV i1s of the same mind as I. There would, she
thinks, be no use in trying to live without God.
Others, however, whom I shall quote, and many others
not mentioned here, get along, as they think, very
well without God and immortality. That, as we all
know, is quite possible. TFor the rest, number IV is
evidently in a great muddle, and in distress because
she can no longer follow the “ very firmly fixed habit
of mind ” formed in her childhood. The magnitude
and intricacy of the issues on which she feels obliged
to take sides, quite overpower her.
“1. My whole idea of God is very indefinite. I
think of God as personal. T
‘2. T think that God is personal in that he stands
for a spiritual power that influences man, at least the
higher types of men, and influences them individually.
I believe that it is this spiritual power in men that
makes them human and that makes their higher devel-
opment possible. . . . But whether this comes from
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n outside source such as God or is the natural re-
ult of man’s evolution I am mnot sure. I do not
clieve that God exercises much control over actual
events. ' e

% 3. God seems to me wholly this splrltual for.ce.
I do not believe that he is pleased or displeased “'nth
actions, but I believe that the more a person acquires
this spirit the more he comes to feel what 1s cal.led
¢ in harmony with God.” Hell seems to me th.e .1osmgf
of this power and heaven the complete acquiring o
it. - I don’t know whether I believe in the immortality
of the soul or not. . .

% 4. T have been brought up in a family and In
associations that have made religion a very firmly
fixed habit of mind, and I very naturally try to be-
Jieve in all the orthodox beliefs. And it make's me
always very unhappy when I think that tht?re is no
God. Of course, there would be no use 1n 11v1.ng
if there were no God and no immortality, and I think
it is largely this feeling that make':s me try ’.co per-
suade myself that there is. Certamly.there is some:
spiritual power somewhere and some First Cause for
the universe. . .-. I do not believe that 1 sh'all ever
come to definitely and finally believe in anythmg,. f01"
about such things I shall never be able to maké up
my mind. I have changed some of my 1dea§ even
since I wrote this down, and it seems to me 1IMpos-
sible that any one should ever say he is sure of any-

thing.”

V. A woman, junior—Here is a person who seems
to possess settled views. Her description of a God
both personal and impersonal is interesting. Very
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few of these students give evidence of so much
thoughtfulness.

“1. My idea of God is a combination of the per-
sonal and impersonal idea. I believe in Him as ab-
solutely perfect, and complete in all conceivable and
inconceivable respects; that is, that He is something
beyond what the mind of man can grasp. What we
know of Him is only a part of His nature. He is
therefore impersonal in a general way. But the con-
ception of His completeness demands that He have
all characteristics, and therefore He has a personal
side.

“ 2. As personal I consider a Being who has the
human attributes, who has emotions, senses, and per-
haps human form, resembling man, but not neces-
sarily on the same scale as man’s. An impersonal
Being would be one who represented the idea of cer-
tain qualities, but was not their embodiment, who
did not stand for them in material form. The im-
personal idea is of a vague formless Being without
definiteness, not so much from a deficiency of the
personal qualities as from an existence too large for
our minds to grasp. It is as though every quality
were unlimited and stretched out to the infinite.

“ 8. I believe that the personal aspect of God is
apparent only through the necessity of His com-
municating with man, that for this one purpose we
see this one part of Him, but we are unable to look
beyond and see Him in His entire nature. For this
reason, in my image of Him only the essential qual-
ities for communication are present. I think of

Him as having the sense of hearing, for he listens
to my prayers; as having the qualities of mercy and
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orgiveness, for T know he (.ii.splays them tf)\w;ard tm(lzI;
and as having other qualities, such as m eres1 g
human affairs, etc. But in order that he mag sho 4
these same qualities to everyone he .mustf :h pe'zr_
fect and complete, and in my concepthn 01 e l:;_
finitely complete, the impersor.lal. aspect is also nec 7
sary to His nature. . This is, therefore, tr;llytr;le
idea of Him: certain persor{al appearances 1 .
should have as personalhBemg are not present, ar
form of speech.

meie};,, ;can say sixf)cerely, that, as far as I can ?eeé
the non-existence of God would tak'e all the.mtele'sr
out of my daily life. I have a feeling of His (fo.“es
in evervthing that happens to me, and 9:11 rrkl)yt omge_
are ger;erally with an effort t<? please Him, :h S(i,r:r

times in rebellion against His power,,, for the y
fact that it is stronger than my own.

; man, sophomore, aged 20.— '

}‘111 Iit is so refently that I have begun to think (;n
the matter of a deity that I 'have not absolutve 3'
decided as yet what God really 1s. To mé, gowe&fe;
in my present state of mind, I think of God ra

impersonal being. :

1 ‘?2_ lr'III‘}})lat is to sa.yg, I do not conceive of hlmFas
being a certain body or material subs’ca.rll.ce..t d(;r‘
this, it appears to me, would have to be. imite 5
proportions, but rather as an all—pervadmg pow al,
as it were, having all the senses of man and anim 0;
only in a most perfect form. Those pf)wersha.x;ceél()d
confined to one body, for I seem t? believe t a.b .

is everywhere and anywhere, and if he were a t0 Z;
it appears to me there would have been the resistan
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oﬂ"erefi to his penetration that there is to other
material things. Thus, for instance, I believe tha}c
God can enter and at times is in my heart and
bf)d.y, and were he a person, he could not well b
divided up into bits. Thus to me the diff'erenc:
%)etween a personal being and an impersonal bei
1s that the former seems to confine God into a cert in
space or body, where there are hands and feet a:l:i]
ial.)hea%d;hetc._, while an impersonal being has ;oth—
i g;h(; pdees SI.(md, except that it fills the universe and
“8. It may be a remnant of
every time I think of God therzoz;];e:r: :“‘)”:(’IW :
Image of a man, with al] members of the bod ﬁ I:
enormously large. The next Instant, howg;’ex‘? SI
correct my image, and instead of that there a e’ar
a kl{ld o.f pPower (as if it were an expanse o?p a )
floatmg m the air and pervading everythin %'I‘;)
image thus is only a convenient way in m it d ¢
thinking of God. TS
: “4. The non-existence of a God w
give up the prayers which I say dailvou:tidm;li(fthn]e
would prevent me from keeping L ’the Sabba’f}l;
Roly- .. Az G sk moral principles are con-
cerned, the existence or non-existence ig immaterialn”

\;II. A woman, age 20.—Here is a radical non-
conformist, with very little respect for clinging

parasites seeki ithi
e ing shelter and warmth within church

“‘ ? I think of God merely as a term symbolizing
our feeling for right and wrong, developea from the
savage state when the struggle for existence alone. .
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without regard for any intellectual superiority of
man to beast, influenced the human race. I believe
that by God is [should be] meant the fine distinec-
tion of right and wrong which grows finer and finer
as the development of our intellect advances. . .
I believe with Socrates that men would do right if
they knew enough and had been properly instruected
what a momentous thing is at stake if they choose
the wrong. Nobody who knows would choose the
wrong.

I do not think of God under any image but rather
as a universal influence. I believe it is within
human power to live quite independently of any
miraculous help of perhaps a supernatural influence,
such as most people conceive God to be. At least
my hope urges me thus to believe. It is the under-
lying cowardice, a remnant of the savage state of
the human race, that causes us to lay our troubles
at the door of a divine being. As man gradually
advances In civilization, he more and more casts off
this weakness, I think, and learns to stand on his
own feet with this one belief to reassure him — to
do right for right’s sake and not for any reward
in heaven. To me the heavenly reward at the end
of life is another sign of cowardice in man, because
he does not dare to face the grave and likes to de-
Iude himself and not face the actual state of affairs.
To this may be added conceit; for why is man so
much better than all other existing things that all
else should perish but he? ”

VIII. 4 man, junior, age 21.—This person thinks
of God as “real, actual skin and blood and bones,



198 GOD AND IMMORTALITY

something we shall see with our own eyes some day !
Doubts, however, have appeared; he stands watching
curiously, and, 1t seems, peaccfully, their advance.

“1. I have been brought up to think of God as
a personal being, a very real, actually existing
person, who watches over us all, treating us with
fortune or misfortune as we merit them. As time
goes on I feel myself growing skeptical as to the
fact that God sees everything, and has foresight;
but as yet the early belief taught me still makes me
believe that we are absolutely at his mercy — fixed
fate, you may call it.

8. Here again, due to the fact that I have given
so little actual thought, my earlier ideas still hold
clear. I think of God as the perfect being living
somewhere in the distance surrounded by the com-
pany of the blessed. He is all-powerful, but withal
magnanimous. I think of him as real, actual skin
and blood and bones, something we shall see with
our eyes some day, no matter what lives we lead
here on earth.

“ 4. In an uncertain way, I feel that I am watched
over and taken care of by the Almighty, and if he
should cease to be and I should know of it, I should
feel like a ship without a pilot, not daring to do
much for fear of hidden reefs, and for fear of suf-
fering harm in meeting the many passing derelicts.
I have faith in the belief that he guides our foot-
steps, and I should falter greatly if the leader
should be taken away.”

IX. 4 woman.— 1 quote this pathetic instance

because it is typical of a great many young people
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ho have begun life with a conception .of God and
ligious habits in disagreement with modern
dge.

(‘)‘wllf Ig believe in an impersonal God thoug}.l I
hould love to believe in a personal one. I believe
hat there is some great force back of nature, a
cat Mechanism or Governing Force ——.the Creator
of all things. I believe that after this God has
created us, there is no continuation o.f any personal
connection. Therefore, I cannot think of God a;
a close personal Father, and .when I do pray,1
always feel that the effort is futlle,. a.md consequently
when I am in trouble I get no spiritual comfort or
up}ff:nlg.am afraid the non-existence of: God would
make but little difference in my daily 1.1fe. I pray
to Him every night, but it is always with a sort .of
superstitious dread,— a fear that ne.glect of him
may provoke anger. Yet my prayer 1s never help-
ful to me. Whenever I finish it I'am always tor-
mented by the question, After all, s th.ere really a
God, and does he hear what I am'sayl.ng? If so,
why does he not let me know of his ex1ste’r,1ce as 1
have so often prayed to him to W b B

X. A man, age 19— He represents also, I be-
lieve, the condition of a large number of college

students. .
«1. T have two beliefs in regard to God, which

are entirely inconsistent with one another. I see
the world about me and realize that a greajc will,
termed-God, must have created it. At the time of
creation I look upon him as a personal God. Now
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it seems to me that God having set the machinery
working is letting it run its course and is taking
absolutely no part whatsoever in the affairs of man.
This being the case, I believe in no God at present
but in nature and its works in which God has re-
vealed himself, and therefore I look upon Him now
as purely impersonal. Naturally I have never been
able to reconcile these beliefs.

“3. God is to me a reverential word-image. It
has been dinned into me so much that God is All-
merciful, Omnipotent, and Just, that through a kind
of superstitious fear I make myself feel respectful
at the sight or sound of his name. I have abso-
lutely no visual image of God; if I thought he re-
sembled man I could hardly reverence him as I do
at present. I love to think of him as infinity or
nature, and quell my doubts by changing the subject.

“4. If the non-existence of God were clearly
proved, I think it would make but slight difference,
if any, in my daily life. If the spirit of generosity,
Jjustice, self-sacrifice, and honesty is inculcated in
one, the mere fact that the higher being is found to
be a myth could not destroy those characteristics.
My character would not undergo any reformation,
but I might discontinue the prayers I make to God,
which I do in a spirit of cowardice, for I fear to tell
myself openly there is no God . . . lest punish-
ment (which I do not believe will come because of
any belief of mine) may be visited upon me.”

The first of the two final illustrations comes from
the only student in my records who gives evidence

of having been properly drilled in the official beliefs,
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and who has not yet been shaken by the spirit of
the age. THe second stands squarely upon a non-

{hristian foundation.

XI. A woman, age 20.—
« 1. Personal being, because our cree

that God exists in three persons.

«g. T think of God as merciful, lo.viqg, just, all-
owerful Father, existing in three distinct persons
E—Father Son, and Holy Ghost — known as the
Trinity. ’The Trinity is a r.n).lstery, accepted as tz:d\
article of faith by some religions and not acc&:lp
by others. I believe that the Father createGhus;
that the Son redeemed us, and that the Holyd. t.ost
sanctified us. 1 never think of God as one 1; glcd
person ; at the mention of the name, (’;he idea of Go
i q rsons comes into my mind.
" ‘Elz.e(:l‘ﬁz non-existence of God w?uld make a de-
cided difference in my daily life. . First of all, in (tihfi
morning I should never thank Him who has g1119;r I;is
us safely during the nig;lt andI I sh(:;;lr(; ns(;;co:: S
jon during the day. In a 3
1;‘:’}’:23(‘;‘;)6 selﬁsf.l, doing all T c.ould for myself, fodr—
getting that 1 should give assistance to thefneeth)(r3
and overladen. All my work would be doneo or i3
glory of man and not for the glory of theh nledw o
has made us. At the close of t_he day, Is Zu n :
thank God for the many blessmgs bestowe onﬂrlnt
which enabled me to do my w?rk in such a:,way a
it would be pleasing in the sight of God.

d teaches us

XII. 4 woman, age 18—
« 1, As an impersonal bemng.
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43
o R. bI }.1a.ve never tried to formulate my somewhal
Suiue eh}e}fes, but I mean that I do not believe in a
reme Being who enters into and ‘
: . 1 regulates the
course of our daily existence. There mlil’lc be Ssorr:z-
fl_;plieme force which regulates the universe as a
vhole, but I cannot conceive of it as anythin "
or in any way tangible. =
“4, As far as I can i
see, it d i
determine my daily life.” e

We may now pass t e
. th :
Tt P o the statistical results of the

II. THE PERSONAL OR IMPERSONAL NATURE

OF GOD
‘ The answers to the first question required careful
interpretation, for the words * personal ” and i 5
pter(slonal ? did not convey the same meaning to eve:;
;rlz)uen}:ct. But, as 'the second question usually
o gl out the .s.lgmﬁcance ascribed to these terms,
; ir interpretation rarely presented any difficult
n chart I, “ personal God” has the meani .
fined on pages 178 and 174. =

CHART 1

MEN

I:l BELIEVERS IN A
PERSONAL GOD

- BELIEVERS IN AN
IMPERSONAL GOD

[0 s£L1evERS v BOTH

R E=S pousTeRs

- s many as 31 per cent. of the men, and only 11

‘. }I)f rt }fen"‘c. of the women, conceive God as impersonal
e “ doubtful ” cases are added, the percen’tages;
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pise to 40.5 per cent. for the men, and to 15.7 per
cent. for the women. This greater variation from
tradition on the part of the men is one of the strik-
ing features of these records. It must be referred
on the whole, I think, to a stronger impulse to self-
affirmation and freedom, and to a correlated lesser

need of affection and of moral support felt by the

men.>

Investigation
cates that the
tality increases COW
the M Considered all together,
my data would

e

of the young men leaving college e
of God incompatible with the acceptance of_the

Christian rﬁgion, even as in’ge‘llp};etedb%thefliberal
clergy. . e -

The conception of God varies frequently in the
same person as he passes from one mood to another.
These cases have been counted tunder ¢ Both Per-
sonal and Impersonal.” Here are a few instances
of this henotheism:—

A woman, age 22—In an agitated frame of

I think of God as a personal father who 1is
but generally I think

B (see the following section) indi-
proportion of disbelievers in immor-

tain an_idea

mind
ready to reward or punish,
of God as a mass of forces, having certain effects
following from certain causes, the force that causes
us to do good brings with it -its own reward, and
vice versa.’” .

A man, age 21— God to my mind is an imper-
sonal being, but whether for convenience or through

3 See chapter X, Individualism as a Cause of the Rejection
of Traditional Belief.

exrtaln &l .

\

indicad hat from 40 to 50 per cenf..
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sheer impotence I pray to him as a personal being.
I probably think of Christ when I pray. .. .1
know I talk on both sides of the fence, but that is
just where I am, and until I get personality into
the being which I realize is impersonal, I must try
to find it. Experience teaches me it is the ¢ juste
milieu ’ that is worth most.”

A man, age 20—1 have never given this matter
serious attention. . . . My two views of God in-
volve contradictions. . . . When I regard God as a
creator and ruler He is distinctly personal. But
when I believe that man works out his own salva-
tion, and that things need no superior mind to
direct them, then God seems to me impersonal. . . .
An impersonal being may be compared to an au-
tomaton.”

But whether the contradiction is realized or not
by the student, it never seems particularly to dis-
turb him. He thinks of God according to his prac-
tical needs, and if logic is considered at all, it is
in second place: —

A woman, age 23.—“1 think of God as both a
personal and impersonal being. I think of him as
personal when I feel the need of some support out-
side myself; a sympathy and understanding which
no one else can give. I like to think of him as im-
personal at other times; as a power like ether, which
is infused through everything.”

A woman, senior.—*“ When I am just thinking
about him in a speculative or philosophical way, I
generally think of him as impersonal, but for prac-
tical purposes I think of him as personal.

“ By a personal God I mean the God I naturally
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furn towards when I feel as if things were getting
! b

ItooAh:fn,foa;:n ;0.—“ Knowing as littl.e as I do oi
the two sides, the personal and the impersonal, :
should always rely upon the personal natur? of Go

‘to bring me through.” "

The difference between these young people — the
flower of the land — who turn to God when ’fh.ey
need him, and the Zulus, who think of the Spl:lt.s
of their forefathers only when t}?ey go to war, 1sf
that the savages never disbelieve in the existence o
these forefathers, whereas in their calm moments
college men and women do .deny the God on whom
they call in the time ‘of their need.

‘ ' YMBOL UNDER
FHE FORM, OR IMAGE, OR S
ni. THE Lo 1¢H GoD IS CONCEIVED

Two thirds of the men, and nearly }:alf the women
disclaim any mental picture f’f Gfod." The l.arger
number of the remainder distinguish between mmage
or symbol, and reality. In a .rex?larlfably large num-
ber of cases, however, & description m ser:sory terms
is held to represent God adequately. That youngf
people having reached the mental dev‘?lopmerllt k9
college students should think o.f God as “ actual sk 311
and blood and bones, something we shall see w1

i igion; page 43.

:12)/[? XQQ%II::::,: 3€h;e§2::50i;£gﬁe;lggd ir? h%lrpa):\ form. 1.T(f
80 of these the form is a mere symbol; to 20, it is a vea 1ty:
while 7 find it impossible to decide whether the 1m5zlgee :c(}:;et
sents the reality or is a symbol. o(z‘f t(})‘lt(;e\vcir(xilgn;tf;t;3 geﬁmtel};
E}iittuiie(}i?ndagz ilsm:‘a;:ei‘?;;bol, 42 thi’nk it actually repre-
sents the reality, while 13 cannot decide.
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our eyes some day,” is almost incredible; but the
evidence is compelling. Seven per cent. hold ap-
parently to a thoroughly anthropomorphic con-
ception of God: —

4 man, age 21.—“1 imagine God in the same
form as any human being ; the same as man. I think
God and man are equal physically, or were equal
physically at one time but man has deteriorated.
God has all the feelings and passions of mankind.
He can love and hate, reward and punish, as a man
does.” '

A4 woman, senior—* God has always been and
still is a personal Being for me. . . . By personal
I think I mean a being which has individuality, one
that has a definite shape, in the sense that it is dis-
tinguishable from empty space.”

4 woman, age 19.—T have always pictured him
according to a description in Paradise Lost as
seated upon a throne, while around him are angels
playing on harps and singing hymns. The angels
are merely images which are not realities, while the
figure of God stands for the reality.”

A4 man, age 20— 1 think of God as a personal
being. A personal being would have a form that
you could see or touch, while an impersonal being
would have nothing in common with human beings.”

The character of the imagery is frequently traced
to Sunday-school pictures, church windows, statu-
ary, and the like. The human shape is naturally
the most frequent form assumed by the representa-
tions ; occasionally, a flame, a sphere, a cloud, an all-
seeing eye, an immense voice, a soft wind, stand as
symbol. The following illustrations give only a very
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inadequate idea of the variety and frequent oddity of
these images: —

A woman, freshman—*1 think of God as hav-
ing bodily form and being much larger than the
average man. He has a radiant countenance beam-
ing with love and compassion. He is erect and up-
right, fearless and brave.”

A woman, sophomore—* When 1 think of God
at all definitely I have in mind the image of a head,
with dark brown flowing hair and dark eyes; below
the head the arms of the image are extended. They
seem wrapped in soft gray folds rather like clouds;
the whole figure — which has no definite shape —
is draped in the same stuff which extends far down
around the earth.”

4 woman, sophomore, age 20.—*The image
under which I think of God is always confused in
my mind with the image which I have of the Saviour
. . . but the image of God is always a little the less
distinct of the two. I think that my image must
be very much like the reality.”

A woman, sophomore, 19.—“ When God is men-
tioned, I always think of the picture of a man . .
as king with all the insignia of royalty. I am not
sure as to what is the image and what the reality
in this image.”

A woman, senior.—*“ God is like flanie . . . I do
not think that God is flame, . . . but flame is the
thing in human experience that comes nearest to my
conception of what God is.”

A woman, sophomore.—* The image in which I
see God most often is a.sphere. Of course this is
quite distinct from my opinion as to the real image
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in which God might appear, but the phrase, ¢ God
is all in all,” makes me always feel that a sphere is
the only image in which God can appear in which
he would fit this.”

" To ascribe to God the female sex seems almost im-
possible to one nurtured in a Christian country, yet
even that idea is present in these records: —

A man.—* Sometimes I have pictured to myseclf
a sort of beautiful woman . . . but the majority of
the time I do not think of God under any image
whatever.”

4 woman.—*1 think of God almost as if he were
a second greater mother, to whom I can tell my
troubles. . . . He has a certain vivid, mother-like
personality, yet I never see him under any definite
image. I feel him rather than see him.”

The majority think images serviceable to them
and wish to preserve them. A few, however, con-
sider images debasing and would like to get rid of
them. Here are instances of each:-—

4 man, aged 18— Although I do not think of
God as a person, I find satisfaction and a sense of
reality in endowing him with certain fine human
qualities. . . . I generally think of God as a great,
benign, bright, splendid man.”

4 woman, age 18— It makes God seem more real
and present to think of him as possessing human
form.”

4 woman—“My first image of God is seen
against my will and quite instinctively; invariably
the figure of a white-robed figure. T think it is a
woman,— the expression of the face is feminine,—
with lacerated brow and hands and feet. I know
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fhat this image is due to th‘e .wicl.(edly _d}stortsslti
| magination of my childish traming in rehgul)r'l.h i
is wrong, untrue, degrading. The 1mage wnfc R 3
my better moments I can successfully form o

is a different thing, but so indefinite I can hardly

describe it.” .
A4 man, age = i
“man being — an enormous, majes .
;-lllipse;};c];n 1'esemblegs Michael Angelo’s Mose_s, bUtd'hlS
extremities don’t seem to have any definite ent m’g
like our hands and feet, but seem just to ﬁtoa.t :he
into space and as it were to cover and p;o ec iy
whole world. It really seems to me %o be & *
barian and somewhat heathenish way 0(;' ,:magml g
anything so great and Woyderful as God.

0.— 1 think of God somewhat as a
. ic figure.

One might sec in these quotations an a.rgumeritl_t1
in support of Rousseau’s contention that not unt1
the « age of reason” should God be so much as men-

tioned to children.
V. GOD’S RELATION TO MAN

ersonal God does not nccessarily
mean holding those relations with him that cons;u(—)
tute religious life. The belief may be a mere ecil

of tradition or a philosophical notion. In order to

i i ¥ these students
] .mation on the importance to .
el one must turn to their

£ their religious ideas, on :
(f:.nswers to the last question, « What difference

3 S b s
would the non-existence of God x'nak.e in your ]11"e?be
The needs gratified by the belief in Godlma);:ion |
classified under three heads; nefzd for ex}?c ana 5

for righteousness, and for affective support.

Believing iIn & P
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A philosophical conviction of the existence of
God, i.e., a belief that gratifies intellectual curios-
ity, is rare among these students. But God is very
often spoken of as the principle of righteousness,
manifesting itself in us, or as the Being whose ap-
proval or love makes it possible for us to triumph
over temptation and gives us hope of realizing our
ideals. Expressions like these are common: —

“ God means everything to me in moral strug-
gles ”; “ Morality alone would not be sufficient for
inspiration and guidance in daily life ”; *“ Trust in
God keeps me from worrying and makes me happy
and better ”; “ God is a constant support for the
immediate task ~— without him I could not live ”;
“God is the highest perfection, all-knowing, all-
wise. . . . His non-existence would mean the non-
existence of hope, of any reason for preferring good
to evil.” “If God had not existed for me, I should
have been a law-breaker and a criminal. Now if my
belief should change, T might pass beyond control.”

The need for the love of an always adequate friend
plays a very great part in establishing belief in God.
The conviction that “ God is love ” may make un-
necessary any further knowledge of him. In that
case he is described as ‘ directly interested in me,”
“ friend,” ¢ comforter,” “ sympathetic father,” and
every other attribute seems forgotten: —

A4 woman— If God did not exist, * there would
be no one . . . torwhom we could go at all times
for sympathy in joys and sorrows.”

A woman.—* If there were no God I should seek
more sympathy from my friends.”

THE STATISTICS

A man—" Some people apparently
life without bothering about G
¢Is he necessary after all?’

such happy-go-lucky people k
human nature; their wills a.re.out 0
the Logos. Every one who 1 ; 2
face with trouble realizes man’s nee

after God, and almost to a man t
fortune, I think, turn to a persona

f con

Many admit that the universe is t
of the time godless;
ticularly in the hour
scopic change takes pla?e, :
about and filling the air with
Joving presence.

and God is

The greater self-re
greater independence
dence in the answers to ques
per cent. of the men and only se
of the women declare that the non-
would make no difference a
the ¢ doubtful ” cases are &
become 43 per cent. for the men a
for the women. .

In estimating the sig
should remember that when
face suddenly with a quest.lon never
ered, the natural tendency is to state
opinion. Now, the probable e
ence of God had perhaps never befo
ered by these students. Omne may,

tion four
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go through

od. Some one says:
The answer is that
now not the needs of

formity with

s ever brought face to

and striving

hese people in mis-
1 God.”

o them most

now and then, however, Par— &
of need, a sudden kaleido- |

felt hovering

his protecting and |

liance of the men and thelir
from tradition is agan n €vi-

: Thirty—two’\

venteen per cent. L5
existence of God /N

t all in their lives. If

dded the proportion

nd 22 per cents.} ]

nificance of these figures we
hen one is brought face to

before consid-
the traditional _

ffect of the non-exist-

re been consid-
therefore, take
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it that the number of those who ascribe to God a
great influence upon them is larger than would truly
represent the facts. It should also be observed that
in several instances the affirmation of the great im-
portance of the existence of God is nothing more
than a logical deduction from the theoretical belief
that God 1s the creator and the upholder of the uni-
verse, and does not involve necessarily the existence
of warm personal relations with him.

Putting together those who think God’s existence
of great importance to them, and those who ascribe
to it a small, or a merely occasional value, we get,
for the men, 57 per cent. The others (43 per cent.)
apparently think themselves niorally independent of
the existence of God,

Are we to accept the opinion stated by these per-
sons as expressing correctly the value to them of the
belief in the existence of God? Obviously not.
The conviction that one could not get along in the
absence of certain material or spiritual possessions,
1s very frequently proved false by later events. As
this is not the place to consider the value to hu-
manity, and in particular to these students, of
the belief in God, I shall remark merely that those
who think their belief in God essential have not had
occasion to test their conviction; whereas those who
think themselves morally independent of the belief
and who also disclaim the belief, i.e., nearly the
whole of the 43 per cent. may be said to have demon-
strated their moral independence of the belief in
God. In the absence of satisfactory proof, one need
not consider as valid the opinion that the morality
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; 3 liev-
of the unbelievers is derived from that of the believ

Cers.

n left by these records is

The deepest 1mpressio 4, our students

iolon is concerne

k" :zvefl?r:ga?nrfllz:.%kness. Christianity, as aﬂs.yns—
:.ern %)f belief, has utterly brol'ien doWn,kand. trsxo 11;5
definite, adequate, and convincing has ta' enS:l 'ell).ﬁcial
Their beliefs, when they have a\n?fI:l a1: = ;I)lo s
and amateurish in the extl:eme. lxel;l R
erally acknowledged authority ; each 0 o
d few seem disturbed at l?elllg uns J

h\el(iatnl: 8;cr;nets of the churches. This .sense of free
](;(())m is C;he glorious side of an otherwise dangerous

situation.



CHAPTER VIII

%?XIE;?‘T\IGATION B: THE BELIEF IN IM-
LITY IN AN AMERICAN COLLEGE

; Investigation A was concerned with the belief in
No};;rstl)nal God in nine American colleges and one
Cx 1:;.1 SC}}OOI.; .mvestlgation B deals exclusively
r; ; edbelzef- in immortality in one college of higil
nk and of moderate size, whos
. : . tudents di-
vided in their affiliati ; l e
‘ filiation among all the important
Pl;)tes;;tnt denominations. It includes, in agditior:l
a few Roman Catholics. The spiri i i
- few : pirit of this institu-
tion is assuredly as religious as that of the a b
American college. B
97}’17111;:)7 pert c)ent% (seniors, 95.8 per cent.; juniors
97. r cent.) of all the students an : ’
. ) _ swered
oﬁ q;lleStIOI.IS d3v1ded into three parts: the exist’:erfsetz
ant :hbehef, its influence upon the individual life
e the. grounds upon which the belief is held‘;
plg}wled is sgme}v:'hat difficult performance was accon;—
and what care was taken in o
S . rder not t
prejudice the students, is explained in a foot-note.” i
6 The Questionnaire will be found in an Appendix to this book

7 The word gquestionnaire rec
ke L e recurs so f'requently in these pages
i iy ¢ liberty of replacing it by its first letter,
If T give only
- percentages and no absolute fi it i
me’Ir"ELy én ‘3:321.‘;01; P;e:er(;t the identification of thegcl:)lifl’;:gtlzt .
5 istributed by students to the roo ‘
i ms of all the
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. igh percentage of bethb_e,le‘We‘r‘c}aﬂes‘agd/_{

e i
atudents in residence, on 2 Sunday morning, between nine and
ten o’clock, and were collected just before Junch on the same
day. A few were handed in later in the day, and a few
others on the next day. The non-residents received the Q.
on the following day, i.e, on Monday morning, on their ar-
rival at the college. They were requested to place their
answers during the day in a box provided for the purpose.
The professor who conducted the investigation had an-
nounced in several of the largest classes that all the students
of the college would be asked on Sunday morning to answer
a set of questions, but the subject of the investigation was
not disclosed. It was explained that they were held in igno-
rance in order to prevent discussion in advance. The great
desirability of having every one answer in order to make the
information gathered valuable for statistical purposes was
emphasized, and the directions printed at the head of the Q.
were read to them without comment. The students present in
each class visited were r;z,(quested to pass on to the others the
information they had just received.

When it was found that a considerable number of freshmen
and sophomorgs had failed to answer, an effort was made to
complete the ltatistics from these two classes. Students of
the upper classes interviewed the freshmen and the sopho-
mores and placed the Q. directly or indirectly, in the hands
of those who had no answered. It was ascertained that most
of these were absefit from college when the questions were
first circulated. A few explained that they had not answered
because they were too uncertain of their peliefs. One said,
«] know nothing at all about it,” and another, “1 did not
want to be bothered with these questions.” No evidence could
be obtained tending to show that students who entertained
definite opinions had refused to answer. Arrangements were
made for the collection of the tardy answers in a manner to
preserve the students’ incognito. Among the students of the
two lower classes who responded to the second call, the pro-
portion of disbelievers is slightly larger than in the others.
In table ITI all the answers are included.

‘the relatively high percentage of disbelievers in the .|
higher classes”(sec char 7 Only 1m

The most striking result of this inquiry is the © (

4
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theé freshmefl reject immortality, and 4 per cent.
are uncertain; while nearly 82 per cent. of the

R : :
J mors.have given it up, and 8 per cent. more are
uncertain.

CHART II

BELIEF IN IMMORTALITY
FRESHMEN — SOPHOMORES

[] BeLieveRs

Wl 0/SBELIEVERS

JUN/ORS SEN/IORS

E5 oovarers

The seniors (24 per cent. of disbelievers and 6
per cent. of uncertain) stand nearer the lower
class‘es than the juniors. It will probably be sup-
p.osed that this fact indicates a return to a sanel‘p”
view after a brief iconoclastic period; i.e., the
greater unbelief of the juniors will be tak’en to ’mark
the effect of a little knowledge, and the greater belief
of the seniors, the reaction that has set in with in-
creé.;.sed maturity. I can not accept that interpre-
tation. When the results were announced several
§tudents, including both seniors and juniors, offered
in explanation of the fact mentioned the a,.cknowl-
edged, exceptional independence and * intellectual

. would be considerable.
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superiority of the junior class.” The professors
I interviewed concurred in this judgment. Further-
more, Investigation C provides incontrovertible evi-

increase of knowledge and of general mental abil-
ity.

Not only do the younger students believe more
generally, but nearly all the believers accept the
doctrine of unconditional immortality. In so far
as that is the traditional Christian belief, this result
should have been expected of persons who unthink-
ingly reflect prevalent opinions. We may note that
the junior class again distinguishes itself by a rela-
tively high proportion of believers in conditional im-
mortality (13 per cent. as against 4 per cent. for
the freshmen). The seniors are also in this respect
nearer the lower classes than the juniors.

The effect of the loss of belief, as estimated by
these “students, changes little as one passes from
Freshman to Senior. The great majority think it
Whatever change there 1s,
is in the direction of a decrease in the estimated
effect. If there is anything clearly disclosed by
the study of the origin and of the grounds for the
modern belief in immortality, it is that the strongest
factor of belief is the conviction that without con-
tinuation after death, this life would be morally in-
acceptable. Now, the statistics reveal the interest-
ing fact that a considerable number of believers do

their lives; immortality is for them a fact without
vital significance. May we not then conclude that
those who believe either in conditional or in uncon-

4

dence of a decrease of belief corresponding with an —~

)

not think the loss would have any influence upon |
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ditional immortality and who, at the same time, de-
clare that the loss of the belief would leave them un-
concerned, are on the point of discarding that belief?

It is noteworthy that almost 25 per cent. of those
who can not declare a belief in immortality, never-
theless desire it; and that of these, four fifths belong
to the two upper classes of the college. Since a
considerable number desire immortality, though they
do not believe, a decrease or a loss of desire may not
be made responsible for the decrease in the number
of believers. The increase in unbelief observed as
one passes from the younger to the older classes,
indicates rather the growing recognition of the in-
sufficiency of the foundation upon which the belief
| stands.

Fifty-one per cent. of the freshmen, and forty-
nine per cent. of the sophomores, declare that they
have never assigned any reason for their belief in
immortality. That the younger students should

“have failed more frequently than the older ones to
concern themselves with the reasons for their belief,
is not surprising; but that as many as 45 per cent.
of the believing juniors and 40 per cent. of the be-
lieving seniors should be in that naive situation,
may well cause some astonishment. These figures
would refute the accusation that some might be
inclined to direct against colleges for indoctrinating
their students. They indicate rather how distress-
ingly uninterested and ignorant these * cultivated *
young people are regarding what is commonly con-
sidered a great religious issue. The preceding sec-
tion has shown that they are equally naive with
regard to the conception of God.

&
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Very little significance may be attached to ths
figures referring to the arguments “ supporting
or  establishing” the belief. I shall merely note
that four times out of five, they are said to “ sup-
port,” not to « astablish,” the belief, and that they
are in general agreement with the statfement made
in the first part of this book: the behef. of these
students — when it has any conscious basis — rests
preponderantly upon moral arguments and upon
faith in a personal God.®

We should hardly have expected to ﬁr}d _35 per
cent. of the juniors and seniors in a Chr_lstlan col- !
lege unable to profess belief in immortah.ty,' and a
considerable additional number evidently indifferent
to it. This situation points to a very profound
change now taking place in the convictl?ns of our
educated young people regarding a belief usually
considered vital to Christianity.

The knowledge we have gained as to the loss of
belief suffered by students leaves unanswered t]}e
momentous question of the later development o.f their
religious convictions. If we cannot now discover
the beliefs these young people will entertain twenty

8 The first argument was named 71 times; .the second, 43
times; the third, 168 times; the fourth, 112 times; .the fifth,
180 times; the sixth, 170 times; the seventh, 70 times; the
i , 88 times.
elgshe?éral students completed the list of argu_ments the.y fou'nd
in the Q. by adding the resurrection of Christ. My intention
was not to include every possible ground f’f belief, but to
seek information upon the influence of ?ertam of them. H.ad
the resurrection of Christ been on the list, a l.arge proportion
of the students would have doubtless marked it.
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Yyears hence, we can at least find out those of the men
and women who preceded them in college and are now

pursuing Professional carcers. This we shall do
in the next chapter.

CHAPTER IX

INVESTIGATION C: THE BELIEF IN GOD
AND IN IMMORTALITY AMONG AMER-
ICAN SCIENTISTS, SOCIOLOGIETS,
HISTORIANS AND PSYCHOL-
OGISTS

In this investigation, I was able to make use of
American Men of Science, a volume containing about
fifty-five hundred names, and of the membership lists
of the American Historical Association, the Amer-
ican Sociological Society, and the American Psycho-
logical Association. Any one familiar with these
lists will know that their standard of inclusion is
rather too low than too high; it would be easy to
single out from the membership of the American
Psychological Association many persons who could
hardly be offended if denied the right to be called
psychologists. I say this in order that it may not
be imagined that this inquiry deals only with men
of very high achievements.

A study of statistics shows that a relatively small
number of the members of a group suffice to repre-
sent with a high degree of exactness the whole group,
provided the selection made be a chance selection.
The probable error resulting from such limitation
is, moreover, mathematically ascertainable. I have
been assured by statisticians that results based on

the whole list of fifty-five hundred men of science
21
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fa.nd results based on five hundred, would be to all
intents and purposes the same. I shall not weary
the reader with a mathematical demonstration of
tbe truth of this statement. A practical demonstra-
tion will, I am sure, advantageously replace it.
Such a proof might be attempted by carrying out
two separate, but otherwise identical investigations,
each involving five hundred persons taken by a rule
of chance from the volume named. Should their
conclusions coincide, they could be held to be valid
also for the entire fifty-five hundred men listed in
American Men of Science. This is precisely the
procedure I followed, i.e., I carried out separately
two identical investigations, each including 500 sci-
entists. In every one of the other groups my in-
vestigation included a larger proportion of the whole
than in the case of the scientists.

‘ The chief difficulty in the way of statistical investiga-
tions such as the present one, is that not all those ad-
dressed answer. This may introduce a type of selection
that vitiates results. In order to minimize as much as
possible this cause of error, I formulated possible be-
liefs, and requested the recipients of the Q. to mark
with a cross all those that were true for them, and I in-
closed addressed and stamped envelopes. A minimum of
time and thought for answering was thus required. This
procedure had the additional advantage of getting all
answers in the same forms.

It was not an easy task to formulate satisfactorily for
all those to whom the Q. was to be sent, the particular
beliefs on which I wished the investigatioh to bear. Ex-
pressions in common use were to be preferred to philo-
sophical and theological terms, for these would not al-
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ways have been understood or construed in a uniform
gense. As I was not concerned with fine points in the
conception of God, it was not necessary to frame the
statements so as to satisfy the technical philosopher ac-
customed to consider a tangle of problems where the
ordinary man — and in this respect, our scientists are
ordinary men — sees but a relatively simple question.
The adequacy of the Q. for men of science, if not for
philosophers, will, I think, be admitted when the use I
intended to make of the answers is fully known.

Despite the measures taken to facilitate the task of
those addressed, it proved necessary to send out a second
pressing request, again with addressed and stamped
envelope. This was done not only for the 1000 men of
science, but also for every other group. The time that
elapsed between sending out the first and second requests
was not the same for each group. When answers had
practically ceased to come in, the second request was dis-
patched. All answers received later than one day after
mailing the second request, were counted as answers to
it, although a few of these were no doubt belated re-
sponses to the first request. As I had not requested sig-
natures, I had to address again every person included in
the investigation, except those who had chosen to give
their names. ,

Friends told me that I should not succeed, and they
advanced various reasons. Most of their predictions. re-
mained unrealized. A number of those addressed did
indeed refuse to answer, and a few made derogatory
comments; but on the whole, the members of every group
found it possible to answer to their own satisfaction —
the philosophers excepted. I shall mention later the
special difficulties encountered in the attempt to extend
the investigation to philosophers. :

The many remarks written in the margin of the re-
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turned Q. and the letters of those who would not, could
not, or thought they could not answer, have frequently
a real psychological interest. I shall take occasion when
discussing the causes of failure to answer, to quote some
of these utterances. They will throw much light on the
reception accorded to the Q.

The Questionnaires sent to the two groups of five hun-
dred scientists follow. A slightly different set of ques-
tions was sent to the second five hundred and to the

other groups. These changes are commented upon be-
low. '

A STATISTICAL INQUIRY
(First Form)

Conflicting statements are confidently made regarding
the prevalence among civilized Christian nations of the
belief in God and in Personal Immortality. Neverthe-
less sufficient data are not extant to support any opin-
ion.

The accompanying questions are sent to 500 persons
taken by chance from those listed in American Men of
Science, in the hope of securing statistics valid for this
whole group. The condition of success is that all those
addressed respond. No satisfactorily definite conclu-
sions could be drawn if many of those addressed refused
or neglected to answer.

It will take you only a few seconds to make a mark
to the right of every statement true for you. Please do
it, if at all possible, on receipt of this paper and return
it in the inclosed stamped envelope. Your answer may
be anonymous.

A. CONCERNING THE BELIEF IN GOD.

1. T believe in a God in intellectual and affective com-
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munication with man, I mean a God to whom one
may pray in the expectation of receiving an answer.
By “ answer,” 1 do not mean the subjective, psy-
chological effect of prayer.
2. I do not believe in a God as defined above........ ...
8. I am an agnostic...........c.. o o Bl g g

B. CONCERNING THE BELIEF IN PERSONAL IMMORTALITY.
[personal I forallmen......coovennns
conditional I, i. e., for those who have

\l reached a certain state of development.
2. 1 believe neither in conditional nor in unconditional T
of the PEISOM. ....coecemconsnrsmaanerncesens

3. I am an agnostic........- wgseedd renameenmyy 13
4. Although I cannot believe in P. 1.

T desire it .ooovvvmnennnncens

1. I believe in

” (intensely.......
moderately. . . .-

§ T do mot dagire P. L ...cuiviiimninnnanmnat

(Second Form)

A. CONCERNING THE BELIEF IN GOD.
1. I believe in a God to whom one may pray“in the ex=
pectation of receiving an answer. By answer,
I mean more than the subjective, psychological ef-
€Ol OF PrOYET. . cvoevrmnscoasanosenmersensst
2.1 (];o notfbfliei/e in a God as defined a?)ove. ami NS
3. 1 have no definite belief regarding this question.....

CONCERNING THE BELIEF IN PERSONAL IMMORTALITY,
]. E., THE BELIEF IN CONTINUATION OF THE PERSON
. E.,

B.

AFTER DEATH IN ANOTHER WORLD.
personal Immortality for all men......

1. I believe in< conditional Tmmortality, i. e., Immortal-
' ity for those who have reached a cer-

tain state of development.
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2. I believe neither in conditional nor in unconditional
Immeortality of the person in another world.......
3. I have no definite belief regarding this question. .. ..
intensely...........
4. I desire personal immortality 4moderately .........

not at all..........

Remarks upon the changes made in the second form of
the Q.: — :

1. I thought it advisable to leave out the words “in
intellectual and affective communication with man”
which appear in A 1 of the Q. sent to the first division of
500 scientists. The meaning is sufficiently indicated in
the rest of the sentence. By substituting in the same
statement ““ I mean more than,” for “ I do not mean,” the
intended meaning becomes clearer and the sense is not
changed.

2. Instead of “I am an agnostic,” T wrote in the re-
vised Q., both in sections A and B, ““I have no definite
belief regarding this question.” The meaning ascribed
by my correspondents to these two formulations will be
discussed later.

8. The heading of section B was extended in the sec-
ond form by the addition of “1i. e., the belief in continua-
tion of the person after death in another world.” This
addition excludes cases of belief in transmigration at
death in animal or human forms living on the earth.
Few answers if any could have been affected by the
change. A similar addition was made to statement B 2.

4. In the first Q., the questions regarding desire for
immortality are addressed only to those who do not be-
lieve; in the second Q., they are addressed to all alike:
" believers, disbelievers, and doubters. The answers made
to B 4 by the first division are therefore not comparable
with those made to B 4 by the second division.
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: < TO ANSWER AND
+ CAUSES OF THE FAILURE ' ‘
Trrxrx? IIZN(’:I‘ERPRETATION OF THE QUESTIONNAIRE

As the attitude assumed towards the Q., and

abstaining to answer were on the
group, I shall disc_uss these
matters now, once for all, and with esp_ec1al r?fe}'—
ence to the men of science. In the few mstanc‘hsbni
which the figures and the extrfxct.s from le-ttel‘s. e
long to other groups, 1 shall indicate their Ollf}:n»;
The reader will find it necessary to remember ] fa
in the Questionnaire all the statfements urlxder AAlei elxs'
to God, and those under B to immortality. &
a statement of belief in a personal God; A 2, one :
disbelief in that God; A 3, one of agnostlcm? bo_
doubtfulness. Similarly, B1,isa stateme.n.t o 1 er
lief in personal immortality, ?1ther uncondxt;ona o_
conditional ; B 2 one of disbelief; B 3, one of agnos

ticism or doubtfulness.

e reasons for
whole the same 1n every

THE FAILURE TO RETURN OR TO MARK THE
QUESTIONNAIRE

A.

Almost one quarter of those addressiad exth;r
returned a blank Q. or did not return it at ]i A
This is a considerable percentage, and were we.{x ‘o—
gether in the dark as to their cause, these fal u;les
would lower considerably the value of the statis-
tics. But, thanks to the remarks .of many who r(?-
fused to answer, and also to certain other dat.z;, we
are able to disregard some of th.ese 'bl;?nks.or far gr:s
to answer as not affecting the 1nvest1g.at10n,1an (i
classify at least approximately a consildcrab e nun-

ber of the remainder.
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Those who did not return the Q. amount to not
quite 10 per cent.; of these, an indeterminable
number may be put down as dead, or critically ill,
or absent. The failure of these to answer may be
considered as not affecting the statistics, since there
is no reason to think that the dead, the critically
ill, and the absent belong entirely or predominantly
to a particular class of believers.

Turning to the 14.7 per cent. whose Q. were re-
turned blank, we observe first that these are not all
to be regarded as expressions of unwillingness to
answer. Altogether 22 of these were reported as
dead, and 26 as not found, away, or ill." The failure
of these to answer leaves the investigation un-
affected. There remain 99 of the blank Q., that
is about 10 per cent. of the total number sent out.
A large number of these fall into more or less exactly
defined categories, which I shall now characterize
and illustrate.

There are many people who do not know what
you mean unless you speak in terms of weight and
measure. How must the devout believer who * lives
with God ” be startled when he encounters fellow-
men like some of my correspondents. Two greater
scientists wrote, for instance: —

“T cannot answer these questions. I do not know
what they mean. I have no interest in them, and
can hardly conceive of any one wishing to know.”

“I have not the slightest desire to answer those
questions, either to myself or to any other person.”

One person jeered at me for expecting * scientific
men ” to answer questions *“ not accessible to proof,”
questions that are “ not matters of knowledge.” I

_ too completely “ at sea.”
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gaped in amazement on reading the two following
ments : — -
Bto‘l‘lgsr: nsz‘;er:lcteist my entire attefxtion is directed t(i
matters accessible to proof. }:Telther of your ques
1 to this category.
tm‘rzsl-?gw? I1lsg sit possible for a sane stud'ent t}? a.nsw:i:1
these questions? T hey do .not d?al WIthIpbe'il'O::,_e '
or material which we can investigate. clie
i hat is.” .
evw;}ll,l nagf"ttlr all, beliefs, disbel.iefs, an.d doub’cs'.:;i:)sl’lc,Z
they are real; and they come mnto ex1stenc'1?h“f .
cause no more than physical phenomena. :.1e ; Of,
seeing that religious beliefs move men to act.lo:e i
vast consequence, let the psychol_ogls’c co:hn:c pzi
busy himself with them. I haYe fair hopesb a e
of these narrow minded scxentls.ts may b_e roug e,
see, perhaps by mci\ns olf;1 this Tze:zxifzggz,stu(iy
1 other real world open _

E;z;;elstha;rnone they acknowledge; and thlz.xt in :ﬁ:‘:
they themselves, as well as everybody else, live m
k. i i cause they were

A certain number did not‘?.ﬁ;ve‘l"il);s e tOoyvague
to be of any value,” says one of the‘s‘e. Anotber :Z{i-_
cuses himself on the ground that he ¢ has no.t mv;
gated the subject.” Another who has glve}rl\ to}xllip;'
hours to considering these pro})len}s, stat.e_s tha =
opinions ¢ are too indefinite to _]qstlfy thelrfpres::n -
tion in the categorical form 1nqu_n'ed a t.err. :
would seem that the person who ¢ neither behsx es 1(110
disbelieves,” but rejoices _“ in a suspenge d]\;;{?r;
ment,” would be in a position E? mark A a(.in 4 ¥
He did not do so, however. 1 have my doubts,
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Xl:lt)es :ne who also prefers not to mark A 3-and B 3
nOtiSoIl; aI:;my of t}_lesc things, and believe that hyp’
su . - )
e perstition are the basis of much we be-
W 1
meméle); dfl.d hno’r: th.e person who declares himself a
i to t e Chl‘lstlﬂ..n church and answers that he
e to .hve up to its teachings,” mark the Q.7
o che o1 lnferdthat he does not accept the dogma of
urch, and merel ¥ ive
e y endeavors to live up to its
XVIhat a sorry figure this man cuts: —
. aImha Presby.ter-ian by heredity and by profes-
=5 : have no wish to be considered ambiguous or
liefypocrlte; neither have I any wish to leave the b :
Sims lzf mirh fathers. I wish my faith could be ::;
dea(}; a;. : haatdofi .slt()ime oIf my relatives who are now
; children I would have ¢ ibili
: e 4 res
hat fortunately I do not now carry. 1 nf)l(l)sl:cs’:t)(lllr:};
i

there are man i
th
pigHan y things that I cannot accept as

edg;h;}())pf:‘sm;on between feeling or belief and knowl-
o ;rkingpth; sQ requent.ly as a source of difficulty in
g L 3 d{&n.hlstor.lan writes: —
beliefs as sta;,ler(li “IVZI‘I:IS?OSSIble lio il
. € e resu i
;r;tsilil:c:}lal conclusions based on : i'ar?rya?n“(’)rllnieﬁ?litxi
Conscbia:)ul;)n; and _how far they were affected by a very
. VU8 bt Griinas el aoiachons O il ivee
: consc Wi i
%'fexlc; in ?Jelief from .the beliefs hei?iuls)y()f(n‘l‘rld;a(jelz‘r’lir-
bl personally hesitate to commit myself irrevoc S-.
y on paper to a statement to this effect.” ]
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This person 1s certainly right in conjecturing that
her hesitancy to break with the past is somewhat
widely shared. The result is, of course, to swell the
number of believers by the addition of many who are
not really convinced.

An unusually subtle and complex attitude, involv-
ing more than the opposition of belief and knowledge;
is revealed in this very interesting letter of a psy-
chologist. - I do not know what part in it should be
ascribed to downright aboulia, and what to a legiti-
mate unwillingness to forego the least particle of
freedom by pinning oneself down to & formulated be-
lief.

«] owe you an apology for not answering your
questions befors s, - + « L G to find no question

to which I should care to give a categorical answer.
Will you let me says however, that the questions
seem to me to trench upon an arca which I find in 2
state of flux a considerable part of the time? They
refer to what in my own case 1 seem to regard as a
protean clement of consciousness, which like water
is now fluid, now a crystallized solid, and now an im-
perceptible vapor. This element of consciousness; 1
somehow feel it 1s important not to reduce to cate-

gories, not even to that of indefiniteness or to that

of mysticism. . . -
«Tn these days of the new ecclesiasticism, the ec-

clesiasticism of science, when the so called applica-
tions of science are actively engaged in formulating,
fixing, mechanizing, institutionalizing, and standard-
izing, 1 feel, though perhaps at the risk, in this in-
stance, of totally misunderstanding the purpose of
a serious piece of scientific research, that one may
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silently persist in trying to live, part of the time at
least, in or with the fluid medium of shifting belief —
now melting and evanishing quite, now precipitating
afresh, now firm as a rock on which to stand — of
the unsettled and problematic character of which be-
lief science has made us all the more certain, while
helping to free us from bondage to externals.”

I sent the writer questions in another form, hop-

ing that now at least he would be able to answer.
I got in reply this letter:
- “T find it quite disconcerting to seem to be so dis-
obliging as still not to answer your Statistical In-
quiry. I have tried to give what I could of my rea-
sons for my reluctance in my previous letter. I am
not sure that I can completely or accurately account
for this reluctance. Very likely I cannot account
for it. T regret it none the less, for I would gladly
codperate with you in your investigation; but I seem
to be profoundly inhibited for some reason, or lack
of reason.”

I should have been surprised and sorry to find
among scientists many instances of refusal to answer
because of the * privacy » (signatures were not asked
for) or the “ sacredness ” of religious beliefs. Only
six, perhaps, belong to the suspicious class of those

who try to persuade themselves and others that mat- .

ters of faith are too sacred to be recorded for a sci-
entific purpose: —

“T feel-that these matters are of a personal and
private nature, and . . . I do not care to express
myself.”

“ Those are matters of individual concern only and
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a statistical study of them is unnecessary and use-
less.” o

I shall venture to think that the weightier reason
for the dislike displayed by most of these “. scien-
tists ” for research in religious life, is that given in
the second clause of the following sentence which I
italicize: “ Those questions are of too personal a
nature to permit of public expression — €ven @erf 111
possible for me to express or formulate my belief . '

Several are convinced that the beliefs n question
are not matters of knowledge, but of faith, or of
« gpirit,” and therefore they prefer not to answer: —

% Jdeas of a God are to me not matters of scientific
knowledge but of faith; and a scientific examination
of faiths does no especial good, I therefore prefer
not to answer.”

Again, in cases of this last sort, one cannot escape
the suspicion that the excuse given covers some other,
more real impediment. Why should faith in-a per-
sonal God and in personal immortality p?event one
from stating that faith? Have these believers for-
gotten the noble and brave example of pr?phets and
apostles who proclaimed their faith even in the face
of an angry world? I suspect that had these per-
sons possessed a real and lucid belief, tl.xey WOll.ld have
responded to my provocative questions with the
quickness of powder to the match. They would have
burst out in exclamatory sentences as others of my
correspondents did:—

« Of course, every Christian does.”

%Y have positive knowledge of God by actual ex-

perience.”
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“I not only believe firmly in a personal God, bul
feel certain of his existence.”

Closely related to those who will not debasc
“ faith ” and * things of the spirit ” by utterance, is
the position of one who informs me briefly that she
will not analyze her religious feelings. Why not?
Probably because of a fear that clear-eyed contem-
plation might entail an irreparable loss. A sociolo-
gist confesses that he * almost fears to reason”
about these topics. When he attempts it, he ¢ can-
not reach the conclusion that a personal God watch-
ing over us all and ready to listen to and grant our
petitions exists ”’; but “ in moments of exaltation or
of sorrow one does not reason about God, but in-
stinctively gives thanks or prays for help and com-
fort.”> If this shifting attitude is rare among men
of trained minds, it is not infrequent in others. I
have had occasion elsewhere to comment upon the
effect of feeling and emotion in bringing to the fore
old attitudes and beliefs. When thinking is inhib-
ited, the habitual, the traditional gets the upper
hand.

Pragmatic principles, in absolute contempt of ob-
jective truth, are expressed in several communica-
tions. I suppose that perfect worldly wisdom con-
sists in believing in God when advantageous, and in
disbelieving in him when belief is disadvantageous.
Some of my correspondents have attained to this
perfection. Here are the more striking instances of
this attitude ; they refer to the belief in God: —
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% Sometimes, yes; sometimes, 1o, according to my
jemporary needs.”

l?‘pPhiloZophical discussion of religious matters
often afford opportunities for intellectual.athletlcs
nd mental relaxation, but there is comfort in the be-
Jief of the existence of an Almighty without any con-
Lideration as to the details of such a bchef:. o
‘Such beliefs do not and should not interfe.re with tl{e
\fficiency of a man, or prevent his working out his
‘own salvation in worldly matters.”

“ Strong belief, and absolutely no knowl.edge,” 1s
admitted by a good many, particularly w1t'h refer-
ence to immortality. A sociologist, for instance,
who unlike the preceding marked both A1 and B 1,
writes, ¢ I have no scientific reasons to back rr,l’y be-
lief. I believe in immortality because I like it.

But those who, despite absence of all knowledge,
behave as if they believed, are not all so outspoken.
Sometimes a tone of helplessness and even of shame

s into the confession:—
cref}i certainly do not believe in a God defined as
above, and yet I use him sometimes as though I did
— as though it were a useful custom left over from
childhood.” (The writer marked A 2 and B 2)

« Do I believe in a personal God and imm?rtahty?
' If you mean completely and always, ?ertamly not.
Practically, I sometimes act as if 1 believed. There
is often definite prayer but no sense of warmth or
close contact.”  (From a psychologist.)

A sociologist who answers A s Intellectua'lly,
no,” makes the following marginal note: “In crises
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a traditional belief recently appeared which aston-
ished me. I felt that my prayer would be answered,
My reasoning is freer than my living, my living than
my tradition. I have never succeeded in getting
away entirely from the dogmatic fear-teaching of
parents and Sunday-School.”

A few among scientists and also among the other
groups, refrained from marking any statement, be-
cause the questions “ are so phrased that it is prac-
tically impossible for thinkers of a certain very ad-
vanced but yet quite conservative school to answer
them without creating false impressions.” Their
“ real belief is neither expressed by an affirmative nor
by a negative answer.” The same complaint is
voiced by an historian, thus, “ The questions relating
to God are so formulated as to make it impossible
for me to formulate my belief. I would say “no’ to
the first two questions. But I have 4 belief.” Oth-
ers say, similarly: “I fear that I could not state
the truth as I see it by merely answering this Q.”;
or, “I do believe in.a God and in prayer, but not as
you have outlined it.”

These persons rebelled against the limitations im-
posed by my statements upon the expression of their
philosophico-religious opinions. 'They assumed that
I wished to find out what they believed, and com-
plained that marking the statements submitted to
them would not convey a sufficient idea of their own
opinion. As a matter of fact, I was interested
merely to discover whether or not they held the par-
ticular beliefs formulated in the Q. What else they
might believe, fell outside my present concern. I
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ked, “ Do you believe this or not?” The answer
¢se persons made is, in effect, “ We cax.ln(ft reply
cause we believe something else!” This illogical
'jection derived strength, I think, from a fear tl.lat
e denial of God as defined, would class them vath
degraded ” materialists. That fear has ht’.cle
oundation, for it is well known that tf)—day the ('lemal
question is as likely'as not to point to an ideal-
tic view of life. The conclusions of this bo?k
ill show what inference I draw from these statis-

1cS.

THE INTERPRETATION OF THE DEFINITION OF GOD
AS CONTAINED IN THE QUESTIONNAIRE

There remain to be considered a number of cases
of misunderstanding A 1 which e.ither prevented
‘marking or led to an erroneous marking of the state-
‘ments concerning God. ‘

In a long letter a physical scientist declares tha,t’
the meaning of the expression answer ‘?o prayer
is not clear to him and begs permission to ask
whether in the Q. it means: — :

“ (1) That the specific thing or change among
things prayed for shall follow the prayer;

“ (2) That the specific thing or changF prayed
for, or something which from the point of view of the
petitioner is equally desirable, shall follow the

¥ ; or
pl?‘ysg) In addition to the occurrence of (1) or (2)
above, the offering of prayer is a sine qua non of the
occurrence of (1) or (2); or .

“ (4) Has the term some meaning not covered by
the above?”
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The meaning of A 1, has been obvious to nearly all
my scientific correspondents. They have under-
stood that the specific thing, or change prayed for,
or something equally desirable following the prayer,
does not constitute an answer in the sense intended,
unless this ““ thing ” or “ change” be the result of
the will of a superhuman Being moved by the prayer.
The seriousness of this gentleman’s desire “to re-
turn a useful answer ” may be measured by the cir-
cumstance that he does not say which one of the sev-
eral meanings he takes the trouble to distinguish is
the one he favors. We may be assured, however,
that he is not in a position to mark A 1.

Another physical scientist formulates briefly his
beliefs and leaves it to me to place him in the cate-
gory to which he belongs. He writes: —

“You ask if I believe in God, and I say, ¢ Cer-
tainly,” for otherwise I should be simply asserting
my. own comprehension of the world and life. Such
claims I would be very far from making. . . . Sec-
ond, you ask if I believe in a God who upsets natural
law at the request of prayer. I should say, ¢ Cer-
tainly not.> » -

At this point we come to the cause of the writer’s
unwillingness to mark any of the statements under
A. He disclaims any right to assert * that the ex-
pression of the desire of any individual could not
possibly have any effect upon the course of events.
Such expression certainly does have effect upon the
course of events since one’s own feelings and pur-
poses are only a part of that course.” 'The writer
is evidently right in this last affirmation. But since
the Q. expressedly includes effects of prayer due
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to the action of a divine Being determined by prayer,
why did he not mark A ¢ :

A third physical scientist, who also did not an-
gwer, wrote: — B

« ] should be pleased to learn in some detail J.ust
what your first question means. Was it to ask if 1
believe in a material God who would or might alter
or revoke natural law and thus fulfill an.cxpress.ed
request for some material thing which I might desire
or request? If so, my answer would have been defin-
itely, ¢ No.””

My answer to this correspondent ran S(?mewhz.xt as
follows, * The statements of the Q. defu'xe neither
God nor the kind of request answered by I'nm, as ma-
terial or spiritual. Why, then, construe in the sense
of material? Any kind of response proceedm,g
from the will of a God moved to action b?’ man’s
supplication or desire, falls under ¢ answer’ as de-
fined in A 1.” .

Two other scientists, and several belonging to
other groups, refrained from marking, bl}t de.clarcd
a belief in a God who does not interfere with his own
laws. And six scientists —1I shall not speak of
similar instances in the other groups — m.ark.ed Al
although they also reject God’s intervention i nat-
ural laws. They say, “The answer 1s alw?ys
through the mind of man and never ¥ brea]fs a
natural law.” Or, “I do not believe in any nter-
ruption or subversion of known laws of nature. I do,
however, believe in a supreme being.” Or, 1 should
not expect an answer involving any upset of the es-
tablished order of the physical universe.” '

Did these six scientists mark correctly in marking
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A 1?7 Any one thinking that because of the action
of prayer upon God’s will, something will happen
that would not otherwise take place, marks correctly
when making a cross opposite A 1. But do all these
persons entertain that opinion of prayer? If they
do, they exclude at least the human mind from the
realm in which God cannot, or does not interfere;
they are of the opinion of the theologian who teaches
?hat “ God can excite new centers of association of
lt.ie.as, can arrest old associations; all intellectual ac-
tivity being subservient to feeling. He can produce
\Yhatever doctrines and ideas He wishes.” *  This dis-
tinction between the relation maintained by God with
the physical and with the psychical world is not in-
frequent among people of some culture. Such is
probably the opinion of the person who holds that
¢ the answer is always through the mind of man.”

Detailed acquaintance with the orderliness of
physical nature dispossessed God of that realm.
Will not familiarity with mental and social laws dis-
possess him of the psychic world also? The statis-
!DICS of the beliefs of the psychological and sociolog-
1(:%?.1 groups give, it seems, an affirmative answer to
this query. For the psychologist the mental life is
as completely within the realm of law as the phys-
ical ; therefore, if the existence of law is a bar to
God’s action, he is excluded from intervening in the
psychical life of man as well as in the physical uni-
verse.

1 H. Bois: Inspiration and Revelation; Un i

i o ublished Lec-
tures to l]]‘heologwal Students: 1902-1903. QuotP;d by“;E P:rli-
soye, in Ewpérience et Acte de Foi; A Doctor’s Di tation:
Valence; 1905. Pages 63, 64. = S ik
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Are we to suppose that all those who marked A 1
without comment accept the possibility of divine in-
tervention both in the physical and in the mental
world? Most of them very probably do, but a num-
ber limit God’s action to the psychic world.?

2 Regarding the term subjective,” I must observe that one
psychologist interpreted that term in the strict sense, and
therefore marked A 1. He wrote, “I have this belief (A 1)
on the basis of personal experience which I can interpret in
no other way. But do you not see that the man who does
not believe in Ged, but holds to the strictest form of the me-
chanical, rather than the spiritual theory of the world, is
above all others logically bound to hold that such tremendous
facts as the constant prayers of bundreds of millions cannot
possibly fail to have objective effects?” The effects the writer
calls here “objective,” are the results of prayer which pass
beyond the praying individual, for instance those affecting
other persons and which, nevertheless, are not due to the action
of a divinity acting in consequence of the prayer. Prayer
exerts, incontrovertibly, such objective effects. But they are
usually included in the expression “subjective effect of
prayer,” as currently used. In any case, statement A 1 im-
plies clearly that the  effect ” must come from God, at the
instigation of the petitioner.

If we suppose that this writer admits only the strictly sub-
jective and the objective psychological effects of prayer, and
‘ot the determination of God’s will by it, he belongs with
those who do mot believe A 1. Errors resulting from this
misunderstanding of the meaning given to “subjective ? in
the Q., would unduly increase the number of the believers.
I do not think, however, that many persons took the word
in its strict signification. As a matter of fact, the present
instance is the only one which has come to my notice.

I am not sure that, except in the case of the psychologists,
the addition to A 1 of the word * objective” (the statement
of the Q. would then have read, “1 mean more than the sub-
jective and objective psychological effects of prayer”) would
not have caused more trouble than its omission. I find even
my philosophic correspondents writing subjective effects,”
when obviously they intend to include what the person cited
means by “objective.”
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C. THE INTERPRETATION OF A 2 AND B 2°

These statements do not necessarily imply a con-
viction of the non-existence of God and of immor-
tality. 'They may mean merely the absence of the
conviction of their existence. In that case state-
ments A 2 and B 2 have approximately the same
meaning as statements A 8 and B 3 (agnosticism or
absence of definite belief). But, although the Q.
asks that every statement ¢ true for you > be marked,
only a small percentage of those who marked 3,
marked also 2. One may, therefore, probably re-
gard the majority of those who marked A 2 and B 2,
and not also A 8 and B 3, as desirous of doing more
than affirm the absence of the belief in God and im-
mortality, they may be taken to have intended to ex-
press positive belief in their non-existence.

Readers may ask themselves why I did not formu-
late statements which would have separated more
definitely those who merely lack the beliefs expressed
in A 1 and B 1, from those ready to affirm their fals-
ity. But can a sharp line of demarcation be drawn
between these two attitudes? Evidently not; the
terms, belief, unbelief, doubt, uncertainty, are sus-
ceptible of endless gradation. ¢ The questions do
not provide for degrees -and intensities,” complains
one of those who returned a blank Q. This is un-
fortunately true, but in attempting to refine, I
should probably have made matters worse. As a
matter of fact, few were seriously troubled by the

3A 2: I do not believe in God as defined above. B 2: I

believe neither in conditional nor in unconditional immortality
of the person.
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indefiniteness of these terms, and my purpose was
as well, perhaps better served by the statements of
the Q., as by any others; for, the persons who could
affirm a belief in the two great propositions of
Christianity are actually separated from those who
could not: and, in addition, those who were willing
to do more than affirm absence of belief and doubt,‘
were enabled to do so, and usually did so, by mark-
ing A 2 and B 2, without marking also A 3 and B 3.

Something of the variety of attitudes and the
fluidity of the meanings which should be covered by
a theoretically, if not practically, perfect Q- is sug-
gested in the following extracts from two letters
written by eminent psychologists: —

“ Question 8 really represents my position, which
would rather be agnostic in the purely negative sense
of the word, not the positive and aggressive sensc.
My feeling is that for all T know, there may be a
personal God who answers prayer, and there may
be a personal immortality. The surface facts do
not seem to me to favor either, but I have been
wrong so many times in my life that I am emphat—
ically not ready to deny the possibility of either.
What the possibilities of the universe are, is surely
one of the things I do not know.”

“These things have for the past several years
become so entirely indifferent to me — save as mat-
ters for psychological study — that I find it dif-
ficult to answer the questions. Ten years ago I
should have said I do not believe — I am an agnostic
(possibly with reservations as to precise definition)
—_ T do not believe — I do not desire. Now it seems
to me that, while there is no chance of my ever be-
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lieving or desiring, to say that I do not believe and
do not desire is to make too positive a statement.
What I mean is that, if I could bring myself to any
serious consideration, I might decide (and probably
should decide) No, again; but serious consideration
strikes me as waste of time; these things are just
non-existent for me; I can no more say: ‘I do not
desire immortality ’ than I can say, ¢ I do not desire
to reign in hell” I may say, ‘I do not believe in
God’ is a thing I should never think of saying, be-
cause it implies some interest in the question.”

D. THE MARKING OF A 3 AND B $* IN THE FIRST
AND IN THE SECOND FORMULATION OF
THE QUESTIONNAIRE

Those who marked A 3 and B 3 occasionally ex-
plained their meaning by phrases such as these:
“ Neither belief nor disbelief ”; * In the dark ”; “1I
mean merely the absence of belief ”; “I have no
sufficient knowledge about it.”” Three know that
it is Impossible for any one to know anything about
such matters.” An attitude representative of a
large number of “ agnostics ” is expressed in these
words, “1I believe in a spiritual life here and now.
The trend of the universe is towards the higher and
better. Righteousness here is sufficient for me. Of
God and the future I am ignorant. The best im-
pulses of man are not meaningless. I am content,
I believe, not to know where evidence is lacking.”

It appears very clearly from the answers that
A 3 in the first Q. was marked by agnostics in the

4A 3 and B 3, in the first Q.: “I am an agnostic”; in the
second, “I have no definite belief concerning this question.”
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exact sense of the term, and also by persons who,
without denying the possibility of knowledgc', are
themselves in doubt. It is equally clear that In t'hc
revised Q., A 3 was marked not onl)'r by persons with
indefinite views, but also by genume agnostics. }
have therefore put all the answers to A3and B3

under the double head “ Agnostics and Doubters.”

“«
E. THE INTERPRETATION OF PERSONAL
2]
IMMORTALITY

It was not intended that believers in continuz):tion
after death without preservation of the conscious-
ness of identity should mark B 1. .If any have, th'e
number of disbelievers recorded in the tables 1s
smaller than it should be. . .

The anticipation of continued 1nd1v1du.al existence
without the preservation of th‘e consciousness oii
identity satisfies neither the desire f01.‘ Just'xce nor
that for the perpetuation of love and friendship; it s
not the immortality for which the }}uman hem‘t. com-
monly yearns, nor is it the Christian conception of
it.

F. SUMMARY OF THE DISCUSSION OF THE FAILURES
To MARK THE QUESTIONNAIRE AND OF
ITS INTERPRETATION

The 14.7 per cent. of scientists who returned blank
Q., include ecight per cent. who coul_d not answer
for physical reasons (death, severe 1llr?ess, or ab-
sence), or clse gave some clue to their opinions.
The utterances of most of the latter are suﬂ"m}ently
explicit (as the reader may have judged for hl.mself
by the preceding quotations) to show that their be-
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liefs, were they entered upon the statistical tables,
would increase rather than decrease the proportion
of non-believers in A 1.

A similar statement is true regarding the part of
the Q. dealing with immortality. The number of
those who marked B 2 and B 8 is less than the whole
pumber of those who do not believe B 1. Why, for
instance, did the person who wrote the following
refrain from marking any of the statements on im-
mortality? I have no opinion and do not care to
the extent of striving to understand the unknow-
able.”” He could, it seems, have marked B 3. An-
other, who also refrained from marking the Q., de-
clared the subject “ an open one.” Why, then, not
mark the affirmation of “no definite belief ” made
in B 8?2 The same question may be asked of others
who make similar remarks, and in particular of the
person who calls himself a  materialist.” I may
add that only once did this term appear in the corre-
spondence occasioned by this inquiry.

As to the failure to return the Q. (10 per cent.),
an indeterminate number is to be ascribed to death,
to critical illness, or to absence. The information
derived from the comments of those who returned
but did not mark the statements, and in particular
of those who answered only at the second request
(see the discussion of table XXIII), indicates that,
had the remainder of this 10 per cent. answered,
the proportion of disbelievers would very probably
have been increased.

The proportions of Q. not returned, or returned
blank in the other groups, will be mentioned in the
proper place. In every case, except that of the his-

e ——————

{
.
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torians, they will be found to be less., ar}d in some
cases very much less, than for the sc1entlsts: £ 4

The foregoing survey of the causes of fa.llme 0
answer should not leave us under the impression that
on the whole the Q. was frowned.upon. .Afi_:cr al'l,'
the proportion of those who ?alsed ob‘)ectl?ns is
small. Two of these are conspicuous for their pic-

\ e language:
tm‘?sguman rtr,msf be lacking a job or a mind to go
into this business.”

« This is a lot of damned rot.”

Strange as it may seem, these two persons m:rkeg
the Q.; the first A 1 and B 1; the qther, A 2 an
B 2. A large number wrote approvingly and con-
gratulated the author upon having 'under.taken this
research; the great majority complied w1'th th.e re-
quest for information and otherwise remau}ed. sﬂe-nt.
In the main, the reception accorded to'thls inquiry
and its results should make impossible in tbe future
the rough and ready adverse judgment which many
are in the habit of formulating as to the p0551b111.ty
of obtaining, by the questionnaire method, definite
and reliable knowledge upon questions such as those
under investigation here.

The chief result I hoped to achieve by means of
the statements of part A of the Q. s_horlld now be
evident. I wanted to separate the believers m a
personal God from all others, even from those w}}o,
rejecting that belief, entertain .nevertheless a spir-
jtual conception of ultimate reaht'y..

In the sphere of practical rehgxon g(')ds are (%e-
fined by the attributes implied in their worship.
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Now, the worship of the God of the Christian
Church, in all its branches, implies a Being in direct,
affective, and intellectual communication with man.
No one who has ever entered a Christian Church
and opened a Prayer Book, whether Roman Cath-
olic, Protestant, or Unitarian, can fail to know that
when both the physical and the psychic world are
conceived as subject to immutable laws; or when
these laws, although regarded as not absolutely

fixed, are no longer thought of as in any degree sub-

ject to human desires acting upon a Being able to
gratify them, Christian liturgies and hymnologies
have lost their object. In such a world, prayer for
rain, for protection from sin, for pardon; songs of
praise and adoration — these, and necarly everything
else In the church services, have become at best atro-
phied survivals of once potent means of salvation.

I am well aware that there are those who say,
“ No; these things have not lost their meaning, they
have assumed another meaning.” Why should
earnest men quibble? The practical question raised
by this research is precisely whether those for whom
these ¢ things ” have changed their meaning, as they

actually have, should nevertheless strive to preserve .

the established forms of worship.

II. THE SCIENTISTS

This part of Investigation C is based upon an-
swers received from 1000 persons chosen by a rule
of chance from American Men of Science. 1t is
separated, for a reason already indicated, into two
divisions of 500 each; and these again fall into two
subdivisions including 300 persons of lesser and 200
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of greater distinction.® Every other group of in-
vestigation C was likewise divided into “ lesser ” and
“ greater ” men. In one division of the scientists, I
kept separate the answers of the physical, from
those of the biological scientists, and was thus able
to show what influence training in these sciences has
upon the belief in God and immortality.

5 The 300 less eminent men of the first division were se-
lected by taking the first riame on every other page of dmer-
ican Men of Science; and in addition, as this did not pro-
vide the desired number, the last narme on every fifteenth
page. In case one of the names so found was starred, the
first unstarred name following, or preceding was taken in-
stead. The 200 eminent men were found by taking every fifth
starred pame in the volume. Since there are in the whole
directory 1000 starred names, this method produced the de-
sired 200 names.

Tn the second division, the 300 less eminent men were found
by taking the second name on every other page, and the name
before the last on every fifteenth page. When a starred name,
or a name which had been used in the first division was en-
countered, it was replaced by the nearest available name.
The 200 eminent men were found by taking every fifth starred
name, beginning at the end of the volume.

I left my correspondents in ignorance of the distinction
1 was making in lesser and greater men. A slight difference
in the size of the Q. was used as a means of keeping separate
the answers from the two classes. The answers from the
physical scientists were kept distinct from those of the biol-
ogists by a difference in the printing of the Q.

The choice of the 1000 starred names in American Men of
Science was made by Dr. James McKeen Cattell with the co-
operation of twelve of the most distinguished men in each
science. From these men, Dr. Cattell asked and received, for
each science, twelve lists containing a definite number of
names arranged in the order of their distinction, according to
the opinion of the makers of the lists. From the twelve lists
in each science, Dr. Cattell compiled, according to a method
described in an Appendix to dmerican Men of Science, the
lists of names starred in that volume.
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The sciences and the occupations represented in
the first division are indicated in chart III. The
upper figure in each square of the table refers to the
lesser; the lower one, to the greatcr men. It ap-
pears that college and university professors make
up over 60 per cent. of the total. The next two
larger groups are of men employed by the govern-
ment (12 per cent.), and in industries (11 per cent.).

The Beliefs in God and Immortalily.— In the two
divisions of scientists taken togethcr, the believers
in God (A 1) amount to 41.8 per cent. of the num-
ber of those who answered. ~If we put together the
disbelievers, (41.5 per cent.), 1. e., those who marked
A 2, and the agnostics or doubters, i.e., those who
marked A 8, we get 58.2 per cent. of non-belicv-
ers.®

If the lesser men are compared with the greater,
the number of believers become, for the former, 48.2

per cent. of the lesser men who answered; and for

the greater men, 81.6 per cent. of the greater men
who answered. Thus it appears that, among the
lesser men, believers and non-belicvers are nearly
equal, while over two thirds of the greater men are
not able to affirm belief in the God of the Christian
churches. The reliability of these figures, when
taken to indicate a difference due to intellectual
ability and knowledge, and to traits making for suc-
cess in the professions concerned, might be ques-
tioned if quite similar differences were not found in

81 shall use this term throughout, to designate by one term

both those who marked A2 (the disbelievers) and those who
marked A3 (the agnostics or doubters).
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CHART III

OCCUPATIONS OF THE MEN OF SCIENCE OF
DIVISION I

Physical Psychol. Sociolo. '!‘otals
Mathemat. Biolog. and and in per
Sciences Sciences Philos. Educat. cents.
i 3 58.
llege and Univ. 107 57 6
Professors 73 52 5 5 68.
overnment ser- 26 10 — — 12.
WHCE ocvniss oiamms = 17 6 — — 12.
38 3 — — 14.
Industry ....... g 18 i S5 1 £
wer School 7 4 2 — 4.
~ Teachers ..... 1 — — — —
Physicians and — 10 — — ?.5
Surgeons ..... = 3 — — 4
1 2 — 6 3.
Museums ....... { = B " Fx 3.5
5 g — — 2
Research ....... § 9 2 1 1 7
6 3 — — 8
Unclassified .... g 1 3 . = 2

Notes: — The upper figure in each space Tefe.rs to
the lesser; the lower one, to the greater men of science.

The percentages (last column to the right) are of the
total number of lesser or grealer men, as the case may.be.

It will be noticed that a few psychologists, sociologzs'ts,
and educators got into this division. This was not ar
tended. In the second division physical and biologzctfl
scientists only were included. With this difference, this
table may stand also, in a general way, for the second
division,
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every one of the other groups, both regarding God CHART IV
and immortality. BELIEF IN GOD

In this group, as well as in every other, the num- DIVISION T

ber of believers in immortality is larger than the
number of believers in God. This is an interesting
fact. When the two divisions are taken together,
the believers in immortality are found to be very
nearly equal to the non-believers, the proportions
are respectively 50.6 per cent. and 49.4 per cent.
If we compare the lesser with the greater men, we
|get 59.3 per cent. of lesser, against 36.9 per cent.
/of greater believers.

Among the greater men, believers, disbelievers,
and agnostics or doubters, number each about one
third of the total number of those who returned an
answer. LESSER GREATER

If, in'stead of taking the two divisions together, BELIEF IN IMMORTALITY
we consider them separately, differences of the same DIVISION T
kind, but a little less for the first, and somewhat
larger for the second division are to be observed
with regard to both beliefs (see chart IV). 'The
difference between the lesser and the greater men
of the second division is shown by the figures 45.5
per cent. and 27.7 per cent., for believers in God;
and by 52.8 per cent. and 85.2 per cent., for be-
lievers in immortality. :

It is noteworthy that the number of those who
anpounce agnostic or indefinite opinions concerning
immortality is greater than the number of disbe-
lievers. This is especially marked among the
greater men of the second division: disbelievers, 25.4
per cent.; agnostics and doubters, 48.7 per cent.
They feel much less hesitation in affirming disbelief

GREATER 80TH

DIVISION T

LESSER

38.424

GREATER

DIVISION IT

LESSER

LESSER
[(ecuevers W o/SBELIEVERS ESAGNOSTICS & DOUBTERS

GREATER
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in God: disbelievers, 52.7 per cent.; doubtful opin-
ions, 20.9 per cent.” It would be interesting to
know how far the recent efforts of the Psychical
Researchers have led to a shift from disbelief in
immortality to a suspension of judgment.

Comparison of the Physical with the Biological
Scientists; Second Division.— The biologists pro-
duce a much smaller number of believers in God and
in immortality than the physxclsts (see chart V).
The figures are, for the believers in God: physicists,
43.9 per cent; biologists, 30.5 per cent; and for the
believers in immortality, 50.7 per cent. against 37
per cent.

There are fewer believers among the greater men,
whether physicists or bxologlsts The smallest. per-
centage of believers is found among the greater
blologléfs, they count only 16.9 per cent. of be-
lievers in God and 25.4 per cent. of believers in im-
mortality. As many as 59.8 per cent. of greater
biologists express disbelief in God, and 81.7 per
cent. in immortality. The discussion of these in-
teresting figures had best be deferred until the
results from the other groups have been set

forth.

7In several instances the percentages given in the text for
believers, disbelievers, and agnostics or doubters, sum up to
more than one hundred. The reason of this anomaly is that
some persons marked both disbelief and agnosticism or doubt
(statements 2 and 3). Among the men of science, for in-
stance, 15 lesser and 11 greater men of division I, and 5 lesser
and 2 greater men of division IT marked both A2 and A3; in
no other group did this happen as frequently.

In the graphic representations I counted as disbelievers all
those who marked both statements.
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CHART V
BELIEF IN GOD

PHYSICAL SCIENTISTS

g

GREATER BOTH ~

BIOLO GICAL SCIENTISTS

LESSER

GREATER BOTH

BELIEF IN IMMORTALITY

LESSER

BIOLOGICAL SCIENTISTS

LESSER
[Clseuievers

PHYSICAL SC/EN TISTS

GREATER

GREATER BOTH
Wl o/sacLevers EESAGNOSTICS & DOUBTERS
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T.’he Desire for Immortality.— Among savage and
semi-civilized populations every one believes in im-
mortality because directly observable facts seem to
establish continuation with absolute certainty; but
no one desires to enter the other life. With us it
is different. Of those who answered my Q. all who
profess belief in immortality, with the exception of
three in each division, express also a desire for it.
Even of those who do not believe, a considerable
number would find great solace in the assurance of
a future life.

_“ I should be very glad if the evidence seemed suf-
ficlent to warrant marking the first statement in
each part of the Q., since to my mind there would
be considerable comfort in both beliefs,”” writes one
of my correspondents. Another, who has felt
obliged to mark A 2 and B 2 because he has “ not
found the slightest trace of evidence” for God or
immortality ‘“in the course of 54 years of life,”
confesses that he “ sincerely abhors” his position.

The facts and the arguments known to my corre-
sPondents are apparently quite insufficient to con-
vince all those who would find satisfaction in the
expectation of an after life.

With the normally constituted individual, the
realization of the absence of ground for a belief
usuall_y abates, and even removes the desire for it.
Such is apparently the experience of the person who
would desire Immortality if he considered it * at
all probable.” The reasonable man tries to sup-
press desire for the unattainable, and sometimes suc-
ce.eds. Several marginal notes on the Q. affirm this
triumph of reason. But the desire for immortality
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is usually too strong, either because deep-rooted in
human nature or kept alive artificially, to yield to
lack of evidence. In the second division the num-
ber of non-believers who desire immortality is equal
to 20 per cent. of all those who marked any of the
statements concerning immortality.

In the two divisions taken together, only two dis-
believers desire immortality intensely while of those
who marked B 8, 29 desire it intensely. This fact
should be construed both as indicating the destruc-
tive effect of disbelief upon desire, and the influence
of strong desire upon belief.

The prospect of immortality leaves many believ-
ers very nearly indifferent. They say, 1 almost
never think of it ”; or, “ It does not seem to influ-
ence my life ”; and the like. In order to form some
opinion of the vitality of this belief, we should con-
sult the answers to the statements concerning desire
for immortality. Twenty-seven per cent. of those
who in the two divisions marked any of the state-
ments, do not at all desire immortality, 39 per cent.
desire it moderately, and 84 per cent. intensely.
(For the statistics of the lesser and greater men con-
sidered separately, sce chart VL)

For some unstated reason, 24 persons who marked
A 1and B 1 left B 4 unmarked. The only informa-
tion svailable concerning these persons is contained
in two remarks: 1 do not think about immortal-
ity ?; “I am indifferent to it.” One may conjec-
ture that still others of these 24 were in the same

situation. They must have found all three state- -
ments under B 4 too decidedly affirmative to repre-
sent fairly their attitude, for they meither desire
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Immortality intensely, nor m
they desire it not at all.
whole, indifferent. In any case,

cated it.

CHART VI

PHYS/ICAL
838 (3 wrense or moperare
0£S/R¢'
LESSER GREATER
B/0L0oG/ICAL

Wl vo oesire

LESSER GREATER

So few genuinely old-fashioned utterances are to
be found in my correspondence, that I quote this
{nodel of pious resignation: “I desire immortalit
n so far as it is the Lord’s will.” A disbeliever sa A
curtly, “I would dread it.” 4

III. THE HISTORIANS

The last membership list of the American His-
to?‘xcal Association was published in 1911. It con-
tains a.bout 2800 names, a part only of whom are
professional historians. In order to make t(his

oderately, nor yet do
They are rather, on the

it may be assumed
that, had they felt keen desire, they would have indi-
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group as nearly as possible comparable with the men
of science, I limited the investigation to professors
of history in colleges and universities, leaving out,
however, the professors of history in Roman Cath-
olic institutions and all professors of Church his-
tory. The list thus prepared numbered 875 per-
sons. One hundred of these were selected as greater
historians. Of the remainder, 102 were singled out
according to a rule of chance similar to the one
followed in the case of the scientists, and designated
“lesser men.” 8 The other names were disregarded.

The Questionnaires not Returned, or Returned
Unanswered—Six Q. were returned unopened, and
33 others were never heard from. We may prob-
ably account for this large proportion on the
ground that the membership list of the American
Historical Association which I used, although the
most recent one, was over three years old. Many
of the Q. not heard from had no doubt been ad-
dressed to persons who had died or were absent from
home or were seriously ill.

Of the returned Q., twelve from greater, and seven
from lesser historians, were blank. But here again,
as in the case of the scientists, comments make it

81 do not claim that these lists are perfect. Limitation
of time induced me to be satisfied with a list of greater men
compiled from two initial lists prepared by competent per-
sons; more was not necessary. The only criticism that might
be directed against the statistics on the ground that certain
names were mnol accurately ranked, is that the differences
shown to exist between the lesser and the greater historians
are smaller than they would have been had the lists been more
carefully prepared. This criticism I would accept, with the

reservation that, in my opinion, the error is a very small one
indeed.
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possible to classify a considerable number which
would on the whole increase the percentage of non-
believers. Persons who will not put their names
“ to a ‘written creed,” or * do not care to make any
definite statement,” are in any case not ardent be-
lievers in propositions Al and B1l. They could not
have said, as did one of their number who marked
these statements: “ With me it is not only a con-
viction; it is a fellowship and an experience of great
reality.” The tables include, however, only those
who marked the statements. Four of those ad-
dressed were reported away and one as dead. Other
blank Q. probably fall into the same categories.
For a detailed discussion of the statistical sig-
nificance of the Q. returned unanswered, I beg to
refer the reader to a preceding section.

The Beliefs in God and in Immortality.— There
is little difference between the greater historians
(see chart VII) and the greater scientists; only
about one-third of each believe in God. The pro-
portions are not very different regarding immor-
tality (see chart VII). If, however, the lesser his-
torians are compared with the lesser scientists, a
marked difference appears. The former include a
much larger number of believers than the latter:
63 per cent. against 48 per cent. A similar dis-
parity exists with regard to immortality.

In round numbers, the proportion of historian
non-believers in God among greater men is about
equal to that of believers among the lesser men,
namely two-thirds of the whole number of those who
answered. Of the 86.9 per cent. of non-believing

Jesser men, as m
67.1 per cent. of non

THE STATISTICS 261

any as 34.2 per cent.; and of the
-believing greater men, as many
as 50 per cent. affirmed positive disbelief md (::rc(})ld
(AZ2). The contrast between the lesser an e

greater men is hardly less regarding immortality.

CHART VII
BELIEF IN GOD

&

LESSER GREATER
BELIEF IN IMMORTALITY

BOTH

B80TH

LESSER GREATER |
[ BELIEVERS Bl 0/5BELIEVERS =] A6N0STICS & DOUBTERS

Three who marked Al disclaim any belief 12
« miraculous intervention with the la’v,vs of natuf;le,
or “in suspension of natural laws.”” Two a.t;'m‘
a hope of immortality. One of these marked neither

B1 nor B2; the other marked B2.

The Desire for Immortality.— The figures ‘rev:ﬁl
nothing of general interest not apparent ;;1 ﬁvz
figures for the scientists (chart YI). ' Fo g—l.t
per cent. of the non-believers desire immortality
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either moderately or intensely. Of the believers,
only one affirms the absence of desire. The number
of greater men who do not desire immortality is
nearly double that of the lesser men in the same
situation.?

IV. THE SOCIOLOGISTS

The last membership list of the American Socio-
logical Association (published in 1918) contains
approximately 580 names, a large number of whom
are of persons who may be called professional
sociologists neither in the practical nor in the aca-
demic sense. I thought I might, without increasing
the total number addressed and without giving up
the comparison of lesser with greater professors,
enlarge the interest of the inquiry by making a
group of sociologists who are not teachers of so-
ciology. Accordingly, I prepared with the help of
two competent collaborators a list of 23 (it should
have been 25) greater professors, and I marked 25
of the remaining professors according to a rule of
chance.’® Of the non-teaching sociologists, 149

9 One who did not mark belief, qualifies thus his affirmation
of desire, “if [the other life] is not radically different from
the present.” Another who marked both conditional immor-
tality and moderate desire, adds, “but merely on account of
the instinctive clinging to life, and not from any rational
conception of the nature of the life hereafter. Annihilation
is preferable either to hell or to singing psalms in heaven.”
One who marked B3 finds it impossible to answer the ques-
tions concerning desire without defining the conditions of im-
mortality. A person who accepts “the Roman Catholic

Church doctrine” abstained from marking any statement
under B.

10 The Russell Sage Foundation was included among the
colleges and universities. Professors in Roman Catholic in-
stitutions were excluded.
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were selected, also according to a rule of chance.
I had thus three lists, two of which were of pro-
fessors, numbering altogether 197 names.

The Questionnaires not returned oOr returned dwrf—
answered.— The percentage of Q. not returned 1S
much less for the sociologists tha:n ff)r the hlslfiorl—
ans and less also than for the §c1entlsts. Sha ;vei
credit sociologists with deeper ?ntel"est and grea (131
confidence in statistical investigations? Cert‘a;]n'y
it is true that the statistical method o.f reses;lc 1s
the sociologist’s very own, and thajc he 1s mulc m(t);'li
generally familiar with its possibilities than 4
scientist or the historian. Hc.>weve.r that ma)(ri ; }(le,
every one of the 23 greater sociologists retu;‘rt;] %g
Q. and only three of them were blank. O the —
lesser men, 24 filled the Q. one.only re.mam.mg 1(11nd
accounted for. The non-teaching soc1olog1§ts 1d
not do so well. Fourteen per cent. of these 1%11t(;1re
the Q. Four Q. were returned blank, two ?d ese_
because of the death of the addressee; a thir con—
tained the following, « All wise men are o,i;' oxlle re_
ligion, but this wise man never tells “(hlch. vex(:,c
ture the opinion that wise men of this sortbarle( nn_
in a position to mark Al-. F:ve Q. cams : ack u
opened, with the inscription, “ Not found.

The Beliefs in God and in Immortality.— T111e
professors of sociology separate th‘emselves ShaBP y
from the non-academic sociologists. Rega'r('i ing
the belief in God, the latter stand about midway
between the lesser scientists and the lesser h;;;ci)lrl-
ans (54.6 per cent. of believers; see chart )-
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CHART VIII

_ | BELIEF IN 60D
PROFESSORS NON-PROFESSORS

LESSER

PROFESSORS AND
NON-PROFESSORS

[setievers

GREATER

W o/ssccicvers

E4enosrics s vousrers

BELIEF IN IMMORTALITY
PROFESSORS

LESSER GREATER

nowprorEssoRs SRS
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Whercas of the 45 professors who marked the Q.
no more than 24.4 per cent. are believers in God.

. When the greater professors are considered sepa-

rately, the difference in the number of believers and
non-believers is accentuated; only 19.4 per cent. of
them marked Al. These figures are approximately
the same as those for the greater biologists.

It is not difficult to explain the particular place
occupied by the sociologists and the biologists in
this investigation. When the student of physical
laws has come to accept determinism in the physical
world, he may and often does keep for the less gen-
erally understood biological and sociological phe-
nomena the traditional belief in divine intervention.
The biologist and the sociologist, however, bet-
ter acquainted with the natural causes of these
phenomena than their brothers of the physical
sciences, find it just as impossible to admit God’s
action in the biological and sociological domains as
in the physical.

The figures referring to immortality suggest no
particular comment. As in the other groups, the
number of believers in immortality is greater than
the number of believers in God. The features char-
acteristic of preceding groups reappear here. Of
the non-professing sociologists who marked B1, one
believes merely “in the possibility ” of immortality ;
and another treats immortality “as a working
hypothesis.”

The Desire for Immortality.— The only point de-
serving special mention is the large proportion of
the non-professional group who desire immortality
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intensely. In all other respects, the more general
remarks made with reference to the corresponding
figures for historians and scientists apply also to
the sociologists.!!

V. THE PSYCHOLOGISTS

The list of members of the American Psychological
Association for 1914 contains 288 names. I elim-
inated the names of all those who do not teach
psychology (making an exception, however, in favor
of those engaged in scientific psychological re-
search), those teaching in Roman Catholic institu-
tions and exclusively in medical schools,’? and those
who are decidedly educators or philosophers rather
than psychologists. This last exclusion was the
more appropriate that I intended to investigate
separately the beliefs of philosophers.

11 From the comments it appears that several abstained from
marking B4 because the * conditions” were not defined. They
said, “I desire immortality under some conditions.” Others
refrained from expressing complete absence of desire because
they were merely “indifferent.” On the other hand, one who
had marked moderate desire describes his attitude as one of
“ practical indifference.” In one.case the desire is a “matter
of intellectual interest” pure and simple. I add the com-
ments of two persons, neither of whom marked B1, although
they both expressed desire for immortality.

“The answer to B4 depends largely upon my physical con-
dition and the weather. The day when one feels immortal,
one intensely desires immortality.”

“1 desire fullness of life, not all its qualities and activities;
life in all its best relations and noble purposes. The desire
involves immortality, though its contents is qualitative rather
than temporal.”

12 My reason for eliminating those teaching exclusively in
medical schools, is that these men are usually physiologists
rather than psychologists.
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In o Imst thus reduced to about two-thirds of its
original Mength, fifty names were singled out as those
of the m-ore distinguished psychologists ; and, mark-
ing the remaining names according to a rule of
chancy, _X obtained 57 lesser psychologists.

The @Questionnaires not Returned or Returned
Unanmwe=red.— Four greater men did not return the
Q. (“absence” Was the cause in one instance).
Eight r—eturned unanswered blanks. Of the lesser
psycholegists, none fajled to return the Q.; and, of
the four= who returned blanks, two explained at some
Jength ®heir views. The letter of one of these was
publihed in a preceding section.®

The Belief in God.— The proportion of believers
(244 poer cent., see chart IX) is almost the same
as among the teaching sociologists (24.4 per cent.).
The gmreater psychologists yield the smallest pro-
portiox of believers of any of the groups investi-
gatel, mamely 13.2 per cent. This result bears 01.1t
the explanation I ventured as to the differences in
the n mber of believers observed among the several
classes  of scientists.

The=, Belief in Immortality.— The most strikin.g
fact b rought to light by chart IX is that whereas in
every preceding group the number of believers in

1ain  the selection of the greater men in this field, T was
asshilecd in the same way as in the preparation of the list of
greifer— historians.

Ta t-hree psychologists who raised objections to the form of
the (.- T sent another set of questions prepared for the philoso-
;phem,  One psychologist answered that form.
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Immortality is substantially larger, and, in the
case of the sociologists, very much larger than that
of the believers in God, in the present group the
number of believers in immortality is clearly less
than that of the believers in God. Only three of
fche greater psychologists declare a belief either
in unconditional or in conditional immortality.

CHART IX
BELIEF IN GOD

LESSER GREATER BOTH

BELIEF IN IMMORTALITY

LESSER GREATER BOTH

[seevers W oisBELIEVERSES AcnosTICS & DOUBTERS

Taken altogether, the teaching sociologists give 49
per cent. of believers in immortality as against 24.4
per cent. of believers in God; the psychologists, 19.8
per cent. as against 24.2 per cent.'

14 One psychologist replaced the word “belief” o i
Another who, like the preceding, marked none ofb{he hs?::ta(-e—
ments un.der B, says, “I think it likely, however, that m
psychological awareness of the world and of what ,I perceiv}e,
and conceive as myself will cease at death,” That is also
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From these figures one may fairly draw this con-
clusion: in the present phase of psychological
science, the greater one’s knowledge of psychic life,
the more difficult it is to retain the traditional be-
lief in the continuatior of personality after death.

The Desire for Immortality.— Although the num-
ber of those who do not desire immortality (47.2
per cent.) is far greater in this than in any other
group, nevertheless the desire remains, not only in
the small number of believers (with one exception),
but, in addition, in 847 per cent. of the non-be-
lievers.

vi. THE PHILOSOPHERS

I intended from the first to cap the preceding
statistics with a study of American philosophers.
The Q. was, however, formulated primarily for
scientific men. It proved, on the whole, satisfac-
tory to them and also to the historians, to the
sociologists, and even to the psychologists. As it
was desirable to keep throughout to the same state-
ments, I then ventured to send the same Q. to the
philosophers also. But the number of objectors
was so considerable that, after some correspondence
with philosophical friends, I prepared another set

the opinion of the one who describes God as *incarnated in

"him and in others” He thinks it likely ” that conscious-

ness of the consciousness of our earthly self will cease. Is
that also the opinion of the one who marked Bl and wrote,
«T pelieve,that there is something corresponding to personal
immortality, although I cannot make out a satisfactory belief
as to its nature”? Should this person not admit the con-
tinuation of the consciousness of identity, he ought not to
have marked Bl. g
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of questions. My purpose remaining the same, the
new statements were so shaped as to make the
answers comparable with those already obtained.

A philosopher who had warned me that the first
form would prove a failure, thought the new formu-
lation “a great improvement.” A large proportion
of those addressed did in fact send in answers with-
out any expressed reservation ; but a disconcertingly
large number returned blanks ; and, what was worse,
in several instances the comments accompanying cer-
tain marked questions, especially Al, showed that
the same markings could not be taken to express in
all cases the same view.

The circumstances in which I found myself at the
time prevented a further effort to formulate state-
ments which would have met more exactly the needs
of the case. How difficult it would have been to pro-
duce something adequate without transforming alto-
gether the scope of my inquiry appears from the
following comment.

“I do not know what is meant in this circular
by the terms ¢a God,’ ‘the course of nature,” ¢ the
divine,” ¢ personal immortality,” ‘state of develop-
ment.” That is, I do not know in what sense Pro-
fessor Leuba uses these terms in this connection.
-« « It would therefore be useless for me to add

my statistical contribution.— This reply stands for
no lack of interest or of wish to cooperate.”

Another, also a well disposed correspondent,
writes, “ I would answer, if I could, but I cannot, be-
lieving as I do in a meaning for all these things,
but not in the apparent meaning of the questions,”
This philosopher differs from the preceding in that
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he knows what the apparent meanings of the state-
ments are; but because he does not accept th(?se
meanings, he cannot answer, though he would like
0.

t If the reader will recall the many quotati.ons I
have made in the preceding pages, and in particular
the letters from two psychologists on pages 243 and
244, he will be amazed at the difference in understand-
ing — unless it be something else — that sepa?ates
philosophers from other men, even from eminent
psychologists. For, in these letters there appears
not even the shadow of difficulty in interpretmg-the
Q. To the writers, it is as clear as the questions
of the Census Bureau.

One of the potent reasons for failure to answer
has already been mentioned. Th.OS(.i addres.sed
imagined that I was preparing statlsFlcs of philo-
sophical opinions on God and his relation to nature
and to man; whereas my sole interest was to find (.)ut
how many of them accepted a particular conception
of God and of his relation to man. As the state-
ments did not provide the scope necessary to an
expression of their philosophy, these persons found
the Q. “inadequate.” This seems to have been the
feeling of the one who wrote: —

“I do not find it possible to answer your ques-
tions by Yes or No. I have very deep convictions
in reference to them all, but I should feel about
answering them with the plain Yes or No, very n?uch
the way I would feel about answering the ‘artlcles-
of the creed, that any Yes or No was not qu1t('e a.de-
quate. I have serious distrust of the. statistical
method of promoting any matters of this sort, and
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I feel sure that these questions can hardly bring to
light any adequate information about the general
spiritual attitude of present day men.”

A number of those who returned blanks should, it
seems, have found it possible to fill out the Q.; that
one, certainly, who wrote, “1 believe its effect
(prayer) is only esthetic, analogous to those of
self-expression through lyric poetry or, possibly,
dramatic poetry.”

But the fatal defect, for statistical purposes, of
the philosophers’ returns, is that the marking of
Al does not express a uniform meaning. This ap-
pears conclusively in comments such as the fol-
lowing: —

“1 believe in a certain summation of effects
wrought by prayer — which is, of course, to be dis-
tinguished from the belief that objective conditions
may be altered by the mere weight of petitions. In
a universe in which, as I believe, the ordinary dis-
tinction between ¢ subjective’ and ¢ objective’ is a
practical and methodological one, there is no hard
and fast distinction between the °unalterable’ and
objective conditions and those which are subject to
the human will. Prayer is a potent influence in
fashioning the human will, and a world in which
men pray should differ profoundly from a world in
which men do not.”

Agreeing as I do with all this, I unhesitatingly
deny belief in Al, instead of affirming it as this per-
son does. In so doing, I find myself in agreement
with practically all my non-philosophical corre-
spondents, and doubtless also with most philosophers
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holding the view of prayer defined in the above
qui:::;:c(l)ltr who also marked Al, added, “In .som’ei
sense, yes — or at least I am inclined so“to believe.
But when he came to the sta.tement3 I have no
definite belief, etc.” (A4 of Q. for phxlosophers? 'he
wrote,  Perhaps this comes nearer my p051’t:10n
than any of the other statemel}ts. I do ’I'I,Ot be'lw've
in prayer as a means of getting so'm.ethmg, ezt’i’uig
external goods oOr desirable psycho?ogzcc%l stat.es.
Now, it seems clear that the sense In .whlch this per-
son marked Al is not that given it by the mon-

philosophers.

NED WITH THE UN-

vVII. COMPARISON OF THE SIG i
SIGNED ANSWERS, AND OF THE ANSWERSSE"‘I‘é)
THE FIRST WITH THE ANSWERS TO THE -

OND REQUESTS

Although signatures were not r?quested, a large
number of the respondents put their names to .thelr
answers. In every group the proportion of'51gna-
tures among the answers to the first request 1s con-
siderably larger than among the answers to the
second.’® 'This might have been foreseen, for many
who waited for the second appeal must have an-
swered reluctantly.

Who are most likely to sign, unas.ked, a statemefnt
of religious belief? Not those in disagreement with

12 %:2 1;211::“?:;;;:1:; ‘signed answers to th.e .ﬁ'rst and to thtz
second requests were, for the scientists of division II, respec

. for the historians,
i 41.9 per cent. and 21.4 per cent.; s 8
Eanily,per cer}:t. and 13.9 per cent.; and for the sociologists,

33,6 per cent. and 27.1 per cent.
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officially accredited convictions. Chart X shows
what a strong influence upon the readiness to sign
the answers is exerted by the thought of orthodox
opinion. In every group the proportion of believ-
ers is much larger among those who signed than
among those who did not. The figures for the his-
torians show the greatest difference; they are 66.7
per cent. for the believers who signed the Q., and
38.9 per cent. for the believers who did not. The
disbelieving greater men do not evince a greater
readiness to disclose their identity than their less
illustrious confréres. Of the signed answers from
greater historians, only 88.9 per cent. are from dis-
believers or doubters.

Men who do not choose to put their signatures
to their heterodox opinions when replying to a
scientific inquiry, are not likely to announce these
opinions to the orthodox people among whom they
may live. On the other hand, believers who, unre-
quested, sign their answers, are just as unlikely to
conceal their orthodox opinions from their neigh-
bors. I have already referred to the result of such
condition, namely, the far reaching and misleading
exaggeration of the number of believers.

I have explained elsewhere that it was necessary
to send out the Q. twice. It occurred to me that a
comparison of the prompt with the tardy answers
might reveal interesting information on the attitude
of the respondents. One would suppose that per-
sons with clear and sharply defined views, whether
positive or megative, would be the more likely to
answer at the first request, while those with vague
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CHART X
THE SIGNED AND UNSIGNED ANSWERS
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and uncertain opinions would be tempted to pro-

crastinate. 'The figures do
: not b
- definitely this conjecture. ear out very

VIII. SUMMARY AND C
ONCLUSIONS FR i
STATISTICS ki

. Although I have from time to time drawn atten-
Flon.to the most striking results of this statistical
inquiry and to their significance, a brief summ: ;
z'md some additional comments seem to be r 'd'ry
in this place. it

I .have claimed that the investigation provide
Felatlvely exact information concerning the beliefz
in God and in immortality of college students and of
several classes of men of high attainments. I h 5
further claimed that this information is .valid ?VC
all st.udents in the non-technical departments OIi;
American colleges and universities of the first rani)(
when the first rank is taken to mean approximatel ;
the upper third of all recognized colleges-‘and i?o{
all the American scientists, historians, soc’:iolo ists
fmd psychologists, when these designations areguse(i
In as bl.'oad a sense as by the official organizations of
these different groups. 3
hThxs second claim need not be accepted merely on
the strength of the affirmation of statisticians ywho
dec.lare that the fractions of the whole groups u
which our several investigations bear are siﬂ‘ic%ml;
to make the results representative of the ent(zr;é
groups. The 1000 scientists to whom the ques-
(tiz-m.z-'n.-azres were to be sent were separated into two
d}VfS}OnS of 500 each. A comparison of these two
ivisions (table IV) provides adequate justification
5
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for the claim that our figures are valid — with un-
important variations — for all those whose mnames
are included in American Men of Science, i.e. for
pra'cticajly every American who may at all properly
be called a scientist.

If, in the case of the scientists, we may take the
statistics of 1000 as representative of 5500, we may
a fortiori accept the other statistics as representing
the whole of each group, since in each the propor-
tion upon which the investigation bears 1s larger
than in the case of the scientists. While for these
the proportion is only 17 per cent., for the histor-
jans, it is 54 per cent.; for the sociologists, 34 per
cent.; and for the psychologists, 56 per cent.

The representative nature of our statistics invests

them with a very great significance, for if these
groups of men do mnot include all the intellectual
Teaders of the United States, they certainly include
the great majority of them. The expression “ in-
tellectual leader ” should not by any means be con-
strued as a disclaimer of the importance of the moral
influence exerted by these men. Most of them are
teachers in schools of higher learning. In that
capacity they should be, and doubtless are, in a very
real sense, moral leaders. There is no class of men
who, on the whole, rival them for the influence ex-
erted upon the educated public and upon the young
men from whom are to come most of the leaders of
the next generation.

What, then, is the main outcome of this research?
Chart XI (Partial Summary of Results) shows that
in every class of persons investigated, the number

—of believers in God is less, and in most classes very
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much less than the number of non-believers, and that

S Ny number of non-believe
2 (T 8 8 8 B the number of believers in immortality is somewhat
D M larger than in a personal God; that among the more
: i’ distinguished, unbelief is very much more frequent
o > than among the less distinguished; and finally that
RS !lUlHﬂﬂﬂﬂlﬂlﬂlmllﬂlﬂfmml.’lHﬂh'ﬂﬂmmmlm"ﬂm B ooy ihs: degres, of. slity, bk alis Ve tand oF
%‘ ,{2 ridean o kn.owle.dge possessed, is significantly related to the
3 5 (I B i oo ¥ e
b F‘\f'1 ””"”m" Hm The correlation shown, without exception, 1in
2% every one of our groups between eminence and dis-
2 § m belief appears to me of momentous significance. 1In
S < [ three of these groups (biologists, historians, and
N psychologists) the number of believers among the
o W men of greater distinction is only half, or less than
3 U half the number of believers among the less distin-
';E 3 P i guished men. I do not see any way to avoid the
e - S 3 conclusion that disbelief in a personal God and in
f personal immortality is directly proportional to

abilities making for success in the sciences in ques-
What these abilities are, we shall see in the
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tion.

—following chapter. -
A study of the charts, with regard to the kind of

knowledge which favors disbelief shows that the his-
torians and the physical scientists provide the
greater; and the psychologists, the sociologists and
the biologists, the smaller number of believers. The
explanation I have offered is that psychologists,
sociologists, and biologists in very large numbers
have come to recognize fixed orderliness in organic
and psychic life, and not merely in inorganic exist-
ence; while frequently physical scientists have rec-
ognized the presence of invariable law in the in-
organic world only. The belief in a personal God
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as defined for the purpose of our investigation is,
therefore, less often possible to students of psychic
and of organic life than to physical scientists.

The place occupied by the historians next to the
physical scientists would indicate that for the
present the reign of law is not so clearly revealed in
the events with which history deals as in biology,
economics, and psychology. A large number of
historians continue to see the hand of God in human
affairs. The influence, destructive of Christian be-
liefs, attributed in this interpretation to more inti-
mate knowledge of organic and psychic life, appears
incontrovertibly, as far as psychic life is concerned,
in the remarkable fact that whereas in every other
group the number of believers in immortality is
greater than that in God, among the psychologists
the reverse is true; the number of believers in im-
mortality among the greater psychologists sinks to
8.8 per cent. One may affirm it seems that, in gen-
eral, the greater the ability of the psychologist, the
more difficult it becomes for him to believe in the
continuation of individual life after bodily death.

The students’ statistics show that young people
enter college possessed of the beliefs still accepted.

\ more or less perfunctorily, in the average home of

the land, and that as their mental powers mature
and their horizon widens, a large percentage of them
abandon the cardinal Christian beliefs. It seems
probable that on leaving college, from 40 to 45 per
cent. of the students with whom we are concerned
deny or doubt the fundamental dogmas of the Chris-
The marked decrease in belief that
takes place during the later adolescent years, in
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yedrs in study under the in-

d those
those who spen lture, is a portentous

fluence of persons of hig}_i_ cu ! .
indication of the fate which, according to our sta
1 ge and the possession of
to eminence reserve to the

d and in personal mmmor-

tistics, increased knowled
certain capacities leading
beliefs in a personal Go
tal'llti.e situation revealed by the Preseflt. statlstlc:'gl
studies demands a revision of public opinion regda:1 i
ing the prevalence and the future of the two c?rt‘111.1:
beliefs of official Christianity ; and shows the futili );
of the efforts of those who would m.ee.t the presen
devising a more efficient orgamza-
tion and cooperation of the churches, or mloie
attractive social features, or even a fnore comp eke
" consecration of the church member'?‘hlp to {ts‘ta.st.
The essential problem facing organ}zed. ChrlsFmr;l y
is constituted by the wide-spread‘ re_].ectlon of its :{0
‘fundamental dogmas-—a re:]ectlon apparen };
destined to extend parallel w1‘t}-1 the dlff'usi{on fo
knowledge and the moral qualities that make for

eminence in scholarly pursuits.
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